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the word cloth for special stage of the threads are there. 
they give support to a belief (theory of Vaise~ikas) that 
Samyoga c.rnses Dravyotpatti But it is not so as regards 
Vibhaga. The author, by way of contradicting the above 
statement of Vibhaga, declares that coming into existence 
of a substance due to disjunction ( Vibhaga-janya-dravyot
patti) has also such a support Origination of new pro
ducts due to the breaking of a Skandha-dravya (a techni
cal jain term for a J anya-dravya) is also corroborated by 

experience and usage. Bheda-Pratiti (experience of dis
tinction) and Bhedavyavahara (usage of distinction) estab

lish the theory of origination of new products as we see 
in the case of pieces after the breaking of Ghata, There· 
fore, the argument which proves Samyoga-janya Dravyot
patti also holds true for Vibhaga-janya Dravyotpatti. 

Counting one Utpada, one Vinasa and one Sthiti per 

one Samaya, wo can say that a particular Dravya can 
make room for infinite Utpadas, Nasas and Sthities in 
infinite time. But how can we account for the fact that 
one Samaya can produce infinite Utpadas etc.? To meet 
this objection the author says that one Samaya can 
and does produce innumerable Utpadas etc. He says 
that when Sahabhavi Anat1ta.paryaya (innumerable 

modificatory changes occurring simultaneously) take 
place in one Samaya and in one particular Dravya the 
innumberable Utpadas of the Uttaravarti·paryaya (Parya
ya which succeeds) and the innumerable Nasas 0f the 
P11rvavarti-paryaya (Paryaya which precedes) do take 

place, In the same Dravya there are Ananta Sthities also 
because the Dravya remains the same throughout in 
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its Samanyariipa (elem·ental form). 
illustrated by the example of Jiva. 

[ III, 38-42 

This is further 

Wordly being means vitality incarnate. Its Paryayas 
:are not merel v the Paryayas of Pudgala (here it is used in 
the sense of " body ") or those of the Cetana (here it 
is used in the sense of the ''soul") but they belong to 
both. Various Parir;,iatis (modificati'ons) such as Manas, 
Vacana and Kaya etc. even though they belong _to Pud
galas, are immediately or otherwise connected with 
Kai;;ayika Parinama (soul assuming the forms or the 
sentiments of anger etc ) Virya-vise1?a (a kind of 
vitality) and hence dependent on soul. In the same 
fashion, Jii.ana (knowledge) and Virya-vise1?a (vitality) 
~ven though they are the properties of soul they 
-cannot assert themselves without the Pudgala. When 
the Pudgala undergoes a perceptible or imperceptible 
bodily modification in a worldly being, the Pudgalas 
,of the mind and the speech undergo a change likewise; 
Kriyas (actions) such as Kayika (bodily) etc., take place 
in the numberless Atmapradesa on account of the close 
Telationship between body and soul ; Paryayas such as 
Rupa etc. also undergo a change ; Karmic bondage 
{Karmabandha), responsible for the coming life as well as 
new combinations and disjunctions of Paramanus occur. 
And at that very moment Paryayas of Juana and Jneyatva 
(knowabillty) also manifest themselves Utpadas of these 
-and other innumberable, simultaneously- occurring 
Paryayas of the same type, Vinasas of the formet· Parya
yas and Sthities which are a canvas for the U tpada and 
Vinasas to depict, take place at one and the same Samaya. 



Downloaded from www.holybooks.com  
Visit the site for many more books on spiritual and religious topics. 

III. 43-45. 1 CH A P'l"mt HI [ 159 

All this taking place at one and the same time, in the 
ease of a certain worldly being at the time of his birth
numberless Utpadas, Sthities and Nasas are thus possible. 

38-42 

Distinction between dogmatic and rational 
scriptures:-

efcr~ ~ffF.11''1.ITT ~i3'qy~ ~ ~i3'q1.gr) ~ I 

ij~2J i3 ~i3'i:Cl'I.ITT ':ll~S+frcp.:n'~ffl +rfqJ II ~~ II 

+rfcr'I.ITT ~i:;r~~~-~T~ -=;;rft~~f~tri=ifT I 

f~m ~cl'~) Rt ~~ ~~qy~~~ 11 ~~ 11 

~) ~~fi:;r ~i3'$JT '$(Ji'ri:t ~ '$ffi£rn"'$ll I 

~T ~~~~ fq:a"qfci~Tt{'#Stl ~ii'f 11 ~'..\ II 

(43) Agama (canon or canonical Litera-
ture) which propounds Religion, consists of 
Hetuvada (Rational portion) and Ahetuvada 
{dogm~tic portion). Pada:rthas (categories) 
such as Bhavya and Abhavya etc. are the 
proper subjects for Ahetuvada 

(4i) Bhavya according to Hetuvada re
moves or destroys all unhappiness through 
Right vision, Right knowledge and Right 
conduct. 

• 
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(t5) He only is Aradhaka (propagator of 
right religion) who takes recourse to Hetu 
only when Hetuvada is to be discussed and 
relies on Agama when Agamavada is under 
discussion, One, who does not do this, is 
Viradhaka (heretic). 

Man's temperament or mind is composed of two 

elements-Sraddha 1Faith) and Buddhi (knowledge). In 
one, Faith predominate3 while in other, knowledge or 

intellect. Sometimes Faith prevails while other times 
Intellect has also her days. People largely dependent on 
Faith check th~ movement of Intellect and Logic, while 
those who have the sole support of Intellect launch a 
fight againgt Faith. Thus the reign of Faith aml Intellect 
comes and goes and so on 1'0 be simply rational (Buddhi
jivi) or dogmatic . (Sraddha,Jivi) is one-sided ana hence 

imperfect. One to whom intellect is everything will 
take imperfect as perfect and thus be liable to arrogance 
and non-admission of intellect superior to his. While 
the other who relies mainly on Faith will always remain 
dependent on otheril thus stopping his further intellectual 
development and thereby will be prone to admitting 
falsehoods. When such is the case, the author, in order 
to observe balance between two extremes, respects 
Sraddha 11nd Buddhi equally, drawing full support from 
Anek!'1nta-dr~ti and shows a way to real utility of them 
both with an analysis as to which shouhl be considered 
by us a proper province of Sraddha and Buddhi. And he 
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authoritatively suggests to take a synthetic view of them 
both in lifo and to avoid conflict as far as possible between 
them. 

The author says that socne part of the Canon is 

governed by Ahetuvada while some by Hetuvada. 
Ahetuvada is one which makes an eKposition of subjects 
where there is no scope for Pratyakr}a (Direct knowledge) 
or Anucnana jfiana (Inference! but which are to be· 
taken as granted because their exposition has been made 
by the Canon. And Hetuvada is that which enunciates 
those subjects which come within the grasp of Pratyakr}a 
or Anumana and the belief in which does not necessarily 
demand any Faith. Ahetuvada requires Faith and the 
things taught by it are to be accepted only on the ground 
of Faith and it refuses to be acted upon by intellect or 
logical reasoning as long as final divine knowledge 
does not unravel the whole mystery. 

And where there is any possibility of Hetuvada, 
intellect and reasoning should be allowed full play and' 
then faith should be developed. Thus an imperfect being 
should train intellect on one hand and faith on the other 
and establish identity between them, narrowing down 
their differences and distancet1. 

Having done accurate analysis of Hetuvada and 
Ahetuvada the author, through a following example, 

states that two classifications of Bhavya and Abhavya 
which are self-evident form the proper province of 
Ahetuvada because no reason is adduced as to why all 
are not merely Bhavya or merely Abhavya. No logical 
resoning can find out a proper cause for such a state of 

11 
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affairs. In believing this classification, only one alterna
tive is left and that is faith in the Canon and in the 
words of the seers. Any intellect will have to fumble to 
account for this arbitrary classification. There is only 
one remedy and that is to say that it is th_e 11ature of 
the Jivas and such a nature can be known only by the 
Omniscient seers. Thus any words or sentences des
cribing this arbitrary division should belong to the 
Ahetuvada section of the Canon. In the same way, 
SadharaQ.a-vanaspati (vegetation which has only one 
physical body. but many souls) which contains Ananta
jlvas (innumerable living organisms) and Pratyeka (Vege
tation having one body an<J one soul) which contains one 
Ii ving organism also form part of the same Ahetu vada. 

· Having been fully convinced of the Sastric classifica
tion of Bhavya and Abhavya and its characteristics when 
one begins to infer that this Jlva is Bhavya because it has 
got the merit of Samyag-darsana {right vision) and once 
it will surely put an end to this worldly cycle1 Hetuvada 
begins. Moreover, it is also the beginning of Hetuvada 
when one infers that a Pudgala is Ajiva because there 
is no Jivatva (essential characteristic of a Jiva>. 

He only is entitled to rightly understand and propa
gate the Jaina Doctrine who, having first understood the 
limitations and demarkations of Ahetuvada (the legitimate 
province of Faith) and Hettivada (the legitimate province 
of Intellect) employs logic and 'intellect where they are 
needed or goes to Faith. While, one who seeks the help 
of logic where Faith simply . is required and vice versa 
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cannot claim to have righ1ly and thoroughly understood 
Anekanta Sastra (doctrine of manifold aspects) and 
thus he is a Viradhaka (a technical Jain term for one 
who has no knowledge, of the real significance and 'mean
ing of the Jaina Can()n). As for example, Jlva-tattva 
ean be logically established but that very logical faculty 
is not able enough to come to a right understanding of 
its nature and kind. Jiva has got Asarikhyata (number
less) Pradesa, every individual Pradesa (cell or molecule) 
has got a certain type of structure, tbe relationship 
between Karmas and Jiva is from times immemorial, one 
and the same body contains infinite Naigodika Jivas
all these and such like dogmas are grounded exclasively 
on Ahetu vada. ,Just so, in the case of Ajiva Tattva, the 

entity of Adharmasti-kaya can be rationally arrived at 
but for tbe knowledge of its real nature, the Canon or 
say the Ahetuvada is_ the last word, ln other Tattvas 
such as Asrava etc. Hetuvada takes us a good way but 
Ahetuvada steps in to solve the final difficulty. At the 
time of the exposition of every Tattva, then, limitations 
of both the Vadas (systems) are to be first borne in mind. 
'rhis is the only method to convince the audience. 
Otherwise their sympathy will be lost because the,y will 

at once detectth'-3 errors of inconsistency, improbability 
~tc. 43-45. 

Discussion of Naya-vada ;-

q~ il~'6ft 'g(fmf~~~g:~) if~· I 
ffl ~ ef~~ ~Rr:rg ~ ~ N~ 11~~11 
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Gf'Tq;lfl q~~ ~~~T ~q if@ ~~qT~f I 

~l~T ~~~T q"fq~f ~ q~l=f;JllT II ~'9 II 

Gi' <iiTfeicff crft~l:!j O:~ ~ocffg~~~ ~ I 

~1'31'~~~ ~ tfft~ ~cl'fef'~qy II ~c; II 

~ffl: fer ~~ft l!fr=gr· ~c~~~ Q°t fei fw;~f 1 

Gi' ~fei~t~~'Q'iiJ~ ~~~,~~ftm:~~ 11 'I?~ It 

(46) The only subject of pure Naya-vada 
(a system of view-points) is the exposition 
of the Canon. If it is not rightly applied, it 
spoils both purposes. 

(47) Naya-vada are as many in number as 
there are methods of putting the sentences. 
Para-samayas (heresies) also are so many 
as Naya-vadas. 

(48) Philosophy taught and promulgated 
by Kapila is nothing but a representation of 
Dravyiistika-naya (Noumenal) and that 
which is taught by Buddha-the son of_ 
Suddhodana is an exposition of Parya:ya:stika. 
Naya (phenomenal) pure and simple. 

(49) Although the philosophical exposi
tio~js made by Kana:da (who is also known 
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by the name of Ulu.ka) with reference to 
both the Nayas but it is full of fallacies 
because both the N ayas are made use of 
independently. 

Three things are principally mentioned here regarding 
Naya-vada (A system of Nayas meaning methods of look
ing at a thing), Result of pure and impure Nayavada, 
the possible number of heresies and their basic principles 
as wel1 as distribution of heresies into Nayavada-all 
these are touched here. 

A thing conceived by a Pramana (Right knowledge) 
has innumerable attributes, Pramana is a synthetical or 

a collective view, while N aya represents or makes a 
representation of every point (cognized collectively by 
Pramana) severally. So it reveals only a partial truth. 
Parisuddha Naya (Pure Naya) is that which while engaged 
in exposing its specific point never touches a fact which 
belongs properly to another Naya. It busies itself with 
the exposition of a particular Ansa (point) over which it 

enly has a claim. In short, its exposition is not based 
on the refutation of rival points but on complete indiffer

ence towards the other. Aparisuddha Nayavada (impure 
Naya) is just the reverse. Thus Parisuddha Nayavada 

(Nayas pure and simple) never comes in conflict with the 
other Nayas and therefore it helps to expound fully the 
subject of Canonical Literature. In other words, Naya-vada 
even though it is used in revealing the Truth partially, 
supports the whole Truth which is Anekadharmatmaka 
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(consisting of many aspects) aud established by Pramana 
because it is Itara-sapeki:;a (admitting the relative value of 

all other Nayas). To sum up, all the Parisuddha Nayas 
by doing their duties independently, contribute collec
tively to unravel the whole Truth. Contrary to that, 
Aparisuddha Nayavada (Impure Nayavada) not only 
refuses the other Pak~a but disproves what it has to 
prove. BecauAe the statement which it has to make for a 
particular point cannot be done without a reference to 
other Nayas. So while disregarding the other Nayas. it 
disregards itself. The "nature" of a thing is nothing 
but a harmonious blending of all the points that go to 
make the thing. So when the rPlative importance of all 
the aspects is not recognized, we fall short of arriving at 
a correct estimate of a thing. That is why it has been 
told before that A parisuddha N ayavada not on! y uproots 
the other Nayas but uproots itself. 

Words are uttered according to the opinion of the 
speaker and therefore we should understand that there 
arP so many types of words as there are opinions about a 

thing. Opinions mean Nayavadas. Nayavadas are as 
many as there are types of words. All the Nayavadas 
when they are mutually regardless of each othAr are 
Para-samayas ( non-.Jaina doctrines ), Therefore there are 
as many Para-samayas as there are mutually contradictory 
Nayas. In other words we should understand that ther& 
are as many Philosophies as there are mutually contra
dictory thought-processes and they all are non-Jaina in 
character and essence. Jaina Philosophy is only one 
because it synthesizes all the philosophies which contra-
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diet each other. The controlling and conditioning factors 
of non-Jaina and Jaina philosophies are "contradiction" 
and "synthesis"-respectively. 

The attitude of Sankhya Philosophy towards soul 
and that of Buddhist Philosophy is that of Nityatva-vada 
and Anityatva-vada respectively. Both these view-points 
are Para-samayas because they disregard each other, being 
extremes. Jaina Philosophy, while attempting to synthe
size both the view-points, declares that the Soul is Nitya 
(nevL•r-changing) on the strength of Dravyastika-naya 
(Noumenal) and on the ground of Paryayastika-naya 
(Phenomenal) it is ever-changing. Thus, the Tattvas 
such as Atman etc. are both changeless and changeful. 
And this is the real .Taina principle which represents a 
synthetical view. 

Here arises a question that if ,Taina Philosophy means 
a harmonious combination of mutually contradictory 
views such as Nitytva and Anitytva, Vaise~ika Darsana 
also will have to be styled a Jaina Darsana because it is
also sympathetic to both the views. Reply to that ques
tion will have to be sought in the fact that it may be so 
in Vaise1?ika Darsanas but there is a radical difference 
between both the Darsanas in the form that Vaise1?ika
Darsana does not recognize importance of "relativity." 
And this is what distinguishes Jaina Philosophy from 

Vaisef?ika Philosophy. 

The Nayas as used in Vaisef?ika Darsan view the 
subject independently because Yaisei;iika-Darsana believes 
that ParamaQ.u, Atman etc , which are Nitya (eternal) will 
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remain eternal for ever. And Ghata (,Jar) Pata (cloth), 
etc., which are Anitya (transient) will remain so for ever. 
So Nityatva (eternality} has no place in the transient 

things and transience in eternal things, In short, it has 
recognized both the eternal and tran1:1font things no doubt 
but it does not admit that one and the same thing can 

be Nitya and Anitya at one and the same time. This is 
the differentiating feature and that is why Vaise~ika
Darsana is not Jaina Darsana. 

Jaina Philosophy harmonizes antagonistic properties 

of a thing while, Vaisef?ika Philosophy recognizes distinc
tion between them. . This is a radical difference between 
both the philosophies. In the same way, the explanation 
exists between general and particular. Vaise~ika-Darsana 
acknowledges two independent elements namely general 
and particular designations of a thing. ,Jaina Darsana 
dogmatizes that a thing has a twofold nature (general and 
particular) and there cannot be two independent entities 
such as general and particular with reference to one and 

the same thing. 46-49. 

Difference between Ekanta and Anekanta. 
standpoints in the case of Karya (effect):-

~ ~Qeff~1!fl'~ ~ffi~~T ~@ ~~T~ I 

~~ ~ '3T~i?.flQ; ~f~ ~~ ~ ~ ~•r II l\ o 11 
~ ~ +r~,~~ ~~~(~~m~( ~rn 1 

~ ~il'~~fil'ir~ ~ N ;=i- I!_~@ qr~~ 11 ~ ~ 11 
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i=fR~ !JG~~~r '~1' RT "5f mu ~ ,gr~) , 
Gt ~ '~' Rf !!~ ~ S!51'IT"Er ~~ ~,gr) ~ I le.. ":?.11 

(50) Faults and Fallacies which are there 
according to Bauddhas and Vaise~ikas in the 
Sadwa:da (theory of evolution) of Sankhya 
are all true and those of Asadvada Pak~a 
(theory of creation) of which the Bauddhas 
and Vaise~ikas are accused hold also true. 

(51) When this Sadva:da and Asadva:da 
are adjusted according to Anekanta the 
result is Samyag-Darsana (Right vision), 
because they both are not severally able to 
liberate a man from the world. 

(62) The same reason, which proves the 
Jar not a separate entity from the earth, ac
counts for the fact that it is same as earth. 
And because the earth was not a. pot before, 
it is also separate from it. 

Two things are referred to here (1) Fallacies included 
in Radical viewpoint do not occur in Anekanta Dr~ti 
(Versatile viewpoint) (2) 'l'he nature of a thing arrived at 

through Anekanta Dr~ti. 
There are more than one ways or viewpoints to estab

lish identity and difference between cause and effect. 
Baoddha and Vai1fo~ika Darsana being Bhedavadi, declare 
0ause and effect to be separate entities. And therefore, 
their favourite theory is that the Effect (Karya) never 
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pre-exists in the Cause. Contrary to that, Sailkhyas being 
Ahhedavadi, dogmatize that Cause and Effect are one and 
the same and therefare their cardinal principle is that 
Effect pre-exists in the Cause. Bauddhas and Vaisesikas
while establishing thier ground, point out by way of 

objection that if the Effect ·pre-exists in Cause; efforts to 
bring out a new product are meaningless, Effect as it pre
exists in the Cause, should appear in it before its real 
manifestation and lastly all the endeavour regarding: 
Effect should also be done before its real origination 
takes place. Thus the Sadvada Pak~a of Saiikhyas is 
ridiculed. Just so the Saiikhyas in their turn advance 
arguments in order to prove the Asatkarya-vada or 
Buddhas and Vaiifo~ikas as untenable. Their chief diffi
culty jn accepting it lies in the fact that if an Effect not 
previously existing in the Cause, is produced, any Cause 
should yield any Effect. There should be no reason why 
earth should produce pot and fabrics a cloth. And lastly 
if Asat Vaslu comes into existence, why man should not 
have horns etc. There both the theories are true no 
doubt in accusing each other because they both stand on 
extremes-thus becoming prone to fallacious reasoning. 
But. these two imperfect theories when they are harmo
niously adjusted become perfect and there is no margin 
left for the faults and loop-holes. Thus the Cause and 
Effect are Bhinna and Abhinna both. Effect, being 
different, from cause is Asat (not pre-existing) before its 
real production and as it is Abhinna (identical) it is Sat 
(pre-existing in the latent form) also. Because Karya is 
Sat, efforts are necessary to prodnce it. It is Sat from 
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the view-point of potentiality. Therefore, in its A vyakta
dasa (latent stage) it does not serve our purpose. It is 
Asat from the view-point of "production" (Utpatti) ; from 
the view-point of ''potentiality" it is always Sat. This 
explodes the rival theory that any cause can produce any 
effect as well as a man can have horns. A cause which 
has a latent power to produce a thing can do so when 
efforts are made to make it mauifest. Thus the draw

backs which severally a~tach to every theory vanish when 
Anekanta view-point is applied to it. Any theory when 

it is not based upon Anekata.dfi;lti can never ensure. 
perfect knowledge, in spite of its strength and on 
account of this very defect it cannot disentangle a man 
who has been entrapped into it. While Samanvaya 
(''Synthesis") is based upon a broader aspect and is able 

enough to free a man from narrow-mindedness. 

According to Aneka.nta·dfi;lti, Effect Ghata is Bhinmt 
(separate) from as well as Abhinna (identical) with the 

cause Earth. l t is identical with the earth because earth 
has got a potentiality to produce a Ghata and Gbata, when 

it is produced, is not without the essence of earth. It is 
Bhinna (separate or different) because before its produc
tion as a Ghata there w:ts merely earth and the Ghata was 
not manifest. The works to be carried out through Ghata 
were not there. 50-52. 

Theories of causation 1 are Mithya (false) 
if they are based on Ekanta view-point 

1 See Bwetllswatara 1st Adhyliya·and Sanmati Tlka p, 710. n. 5. 
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and Samyak (true;, if they are grounded on 
Anekanta. 

~~) ~ for~-§: ~oqofi~ ~R~~~~ I 
~~ ~ ~~('ef) l,fffl,S5ft ~@ l,~~t II tt..~ ll 

Kala (Time), Svabhava (Nature), Niyati 
(Destiny), Purvakrta Adr§l~a (Unknown ac
tions of the past) and Puru~artha (Effort)
all these five taken singly are false because 
they touch only one point. They all are true 
if they are made use of with reference to 
each other. 

Origination of a new product is due to a cause. There 
are many schools regarding causation. Out of them all 
five are referred to here. 

Some are Kalavadi who take Time to be the only 
-cause and argue out that different types of fruits are due 
to winter; summer and monsoons. And this ~tubheda 
(change in season) is nothing but Kala-viseJ;!a. 

Some are Svabhavavadi who regard Svabhava 
(Nature) as the only cause. Their central argument is 
that the walking capacity of the animals only on land, 
flying power of the birds in the sky, tenderness of fruits 
and the pointedness of a thorn are all due to nothing bu.t 
their inherent Nature. 

Some are Niyativadi whose favourite theory is that 
<lflstiny only is the cause. They believe that what is 
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to be obtained; shall be obtained, what is to happen will 
happen ; and what is not to occur. shall never come to 
pass. All this is due to Destiny. Time and Nature have 
nothing to do with it. 

Some are Adf$tavadi who think that Adf$ta only is the 
cause. A 11 men are born with Karmas done in their past 
births and they are taken away in the Karmic current 
unexpectedly. Man's intellect is not independent. It 
shapes its course according to the Karmas accumulated 
hitherto. So Adf~ta only is the cause of all. 

Some are Puru~avadi who advocate a theory that 
Puru~a only is the cause and in support of their theory 
argues that God creates, destroys and keeps this world· 
stable just as a spider weaves a web and a tree shoots 
forth sprouts. They say there is no cause outside God. 
This is Isvara-Tantra a ~overnment of God, 

All these five theories of causation are not true because· 
every theory does not look beyond its own circle and 
hence is imperfect. They all are destroyed by mutual'. 
disregard and contradiction. They attain perfection only 
when they are accommodated and adjusted and arranged 

on a common ground of "Synthesis." Thus they become
true and significant. 53. 

Invalidity of Nastitva etc. six theories as: 
regards ''soul":-

~ ~ R!Jffll' ~ ~~ ~ ~ ~11.:~ ~~ ~oi::f f~ I 

~ft?.J ~ ~)c1rom ~ ~~~~ o1~r( 11 ~~ u 
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,grft~ ,;gr~,~~+fi ~~( ~~ ,grfttt fl!Joq1~ I 

,gr~~~· ir)l;f"~'$fl ~ ~~~;r~r~~ or~t II""~ II 

(54) There is no soul; It is not eternal ; 
It does not do ; It does not experience ; It 
has no emancipation ; and there 1s no 
remedy for emancipation, these six theories 
are receptacles of false know ledge. 

(55) There is soul; It is eternal: It does; 
It experiences ; It can be liberated and there 
is a remedy for liberation-all these six 
theories are abodes of right knowledge. 

Here in these verses we find a statement of those 
<l ogmas of the rival schools which come in our way cf 

.spiritual developement and a statement also of those 
which help us in accomplishing spiritual progress. 

Dogmas which interfere with the accomplishment of 
.f:lpiritual progress are based on a mistaken view while 
those which are instrumental in bringing about spiritual 
evolution are grounded on a right view-point. Those 
.schools of dogmas are mentioned as under in due order:-

(1) It is called Anatmavada which does not 
recognize any Tattva (reality) such as Atman (soul) ; 
{2) K!?ai:iikatmavada is that which acknowledges soul but 
its Atman is not eternal and hence destructible ; (3) A 
school, · which accepts that there is soul and it is eternal 
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but it is never the agent because it is Kutastha, is 
Akartrtva-vada. ; (4) To belive that soul does something 
but it does not experience because it is transcient or 
€motionless constitutes the very essence of a theory de
signated as Abhoktrt:va-vada. ; (5) Anirvanavada admits 
that soul always does and always experiences but it also 
theorizes that there is no end to Raga (attachment) and 
Dve~a (hatred) just as the nature of a soul ; (6) And 
lastly a theory which states that the soul by its very 

nature gets emancipation sometime in future but there is 
no remedy to get it is Anupil.yavada. 

If a prejudice is cultivated for anyone of the six 
theories, spiritual progress will at all be stopped or 

hampered seriously. And one who wishes to ensure 
spiritual development should pin his faith on all the 
below-mentioned rival theories :-(1) . There is soul ; (2) 
It is indestructible; (3) It is an agent- a doer; (4:) It is 
an experiencer also ; (5) In s,;>ite of its power as an agent 
and an experiencer, there i~ every possibility to put. a 
stop to Raga and Dvef:!a which compel it to act ; 
{6) There is a way to effect their stoppage and it is practi
,cable also. These six theories are Samyak (true) because 
they inspire faith in the subject and push him forward in 
his progress. 54-55. 

Faults liable to crop up in the debate due 
to the absence of Anekanta Dr$fi :-

q~i3' ocf ~ ~ar 'RT ~l{~t qT ~ I 

~F!t qfi5fil ~ tt~ cgr;aoi:u,,.u 11 ~~ U 
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~ocf~~0Qf ffl~ q~~l=f ~ fcl'~l=fl' I 

o;o; ~.:rtcl'~S5ff fcl'~cl'J~ fcl'~~@ 11 ~19 11 

~:gf~'allcl't!Jl'$( ~~ ~~· q~) f.:r~~~ I 

~~ ~ ij"{f gftm) ~(ij"f e6~ fGtoQfqf 11 ~ti 11 

~~cfTSff~'l~ ~~~~;rftu"f~~~ · 'cl' ~~Jl!JT I 

ijll'~~-qft~~Jaj cl'~f~q( q:s~ cl'T~ II ta,~ 11 

(56) When Eka:ntavlidi (Radicalist) esta-
blishes a conclusion by Sadharmya (Similari
ty; analogy) or Vaidharmya (dissimilarity), 
they both result in an Asadva:da. 

(57) N oumenal view-point is concerned 
with Samanya (general) and Phenomenal 
view-point with Vise§!a (particular). When 
they are employed independently, they give 
rise to Radical view-point. 

(58) The opponent disproves the Sa:dhya 
(major term) which is going to"l>e proved by 
Hetu (Middle term) because it has been put 
in an objectionable way. Who would have 
conquered the Vadi who has employed _the 
major term as it ought to be employed? 

(.o~) Va.di wb.o Bt)eaks utter falseb.oo<i 
or who m:akes an indefinite statement even 
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though it may be true, is accusea by the 
examiners. 

A Viidi entering into discussion never gets success if 
his discussions are not based on versatility of aspects. On. 
the contrary, he becomes Asadvadi (liar), is defeated and 
falls a prey to the cultured. 

It does not matter whether a defendent proves his. 
point by a positive or a negative example but b~ will no
doubt coine into conflict with the opposite party if his 
jndgments are one-sided. To avoid these, he should 
never make use of a major term ( Sa.dhya) with radicall 
view in a syllogism, 

Onl.Y a Sama.nya (generality) is the subject of Non
menal and Partic11larity of Phenomenal. When these two· 
are engaged independently, they end into Radical view
point. 

If a defendent, while proving his point, employs the -
Sadhya (major term) with radical view-point, the opposite 
party defeats him seeing his weak point. It is, then, 
patent that had that defendent ,employed his Sadhya 
with versatility of view-points-thus avoiding a loop hole. 
he would never have suffered a defeat at the hands of his 
opponent. 

What to talk of a thing which is totally false on ac
count of radical view-point ? If a statement which is 
true from one point of view is put forward by the defen
dent ih his discussion as an uncertain statement, he· 
lowers himerelf down iri the eyes of others who may be 
practical and proficient. Thus only tt1 ke~p versatility of 

12 
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view-points is not sufficient but o;ne should try to avoid 
i~definiteness also in his discussions. 56-59. 

A proper method to make an exposition of 
a Tattwa <ReaUty) :-

~ flq~f .J!6Jij( +rTei ~-~e--~:itit I 
wt ,q-~ B1fT mcmrj' 'lQ{!Ji:f(Qq$ff I.I ~o II 

A proper exposition of Padarthas 
(categories) depends on Dravya (Substance), 
K~etra (Space), Kala (Time), Bhava (modali
ty), Paryaya (modificatory change), Desa 
(province), Sa:rhyoga (circumstances), and 
Bheda (distinction) 

An exposition of categories 'in which versatility of 

- view-points is predominent should strictly refer to eight 
things mentioned above. As for example, when Dhyana 
(meditation), Tyaga (charity) etc. are to be described, a 

,strict attention to at least eight things mentioned above 
.should be paid. bO; 

. . 

Faults in a Sutra which is taken as 
perfect:-

. q-J~~~~ ij=tf ~~~~T I 
'!3f~~e-tm:~f ~i:rfcf~=tfef:g~ 11 ~ ~ 11 
e-i:+r~e-{!J"m~m ~:qqfe-"~~~'*lfu~ , 
"af~me-~ e'ffll~~ f~iRr 11 ~'( 11 
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(61) Those, who are satisfied' by , being 
:-called Sutradhara ( well-versed·. in Satras) 
because they recite Sutras which depend 
·Only on one Naya, remain devoid of capability 
indispensable to learned people .. ·· Their 
knowledge touches only words. 

(62) These boast~rs destroy Vei;satility. 
.of view-points whjch takes . a .w,'1,olesale 
.review and at the same time impede .their. 
:Spiritual progress. 

Those who stick to only one view·point without 
ba,;,ing studied all the possible stand-points and who are 
satisfied by being called a Sutradbara (one who reeites 
.a Siitra) because they have memorized a Sutra which 
supports wh'lt they want to say, never come to possess. 
true;. intrinsic worth, of a learned man. , Their knowledge: 
.touches only the outer forms of words. 

They do not show so much brilliancy as is associated 
with independent intellect. Thus they become puffed up 
with what little they have acquired and destroy. Anekan
,tadfi:;!ti by their boastings. 61-62 

Important :merits for the e~position. (}f a 
Sastric lore :-- · ·· · · · · 

~ ~ ~~~~~ ~r~· f#:rta-~rm;gr) g:~ 1 

~ ~ i51l,CJJ~ f-~ ~(fq-t91~ ~·Ti,~ ~II 
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, No one can come to possess the real 
knowledge of Siddhn:nta by mere devotion 
of the Canon. And also its knower as a rule 
is not entitled to make an exposition of the ,_ 
Sastras . 

. . One believes that he has a right to interpret the Canon 
li~~~use he has a devotional fervour for it while the other 
believes 'that he has a right to do so beeause he has a 
knowledge of it. The author, with reference to both 
these types of people, says that he only has a claim who 
possesses a perfect and a definite knowledge of the 
Sastra .. · That cannot be accomplished by a meagre 
knowledge of the ~astras or by a mere devotional 
fervour because many do not have Sastric knowledge 
even though they have a reverence for it while those who 
have its knowledge do not hold necessary qualifications 
to do so. This fitness is rarely to be found even in those
people who are well-versed in Sastras. 63 

Statement as to what should be done for 
the attainment of perfect knowledge of the 
realities :-

~ ~?.Tf-t~ .=i- ~ritit°~ ~ll.flf~ I 
'81~ ~ ~~qP-iil{~~ ~u~~irr 11 ~'IJ If 
~T ~~~ 'SJ«~:rqqp,t~f1.q Gft.40,:f t, 

~~~~ (fir ;J"~:(f far iii et~ It ,<\ I I 
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(64) Sutra is a receptacle of :meanmg. 
But mere Sutra does not yield meaning. 
Knowledge of a genuine meaning is difficult 
to be obtained as it is dependent on a com
plex Nayavada theory. 

(65) Therefore, those . who know the 
Sutra, should try to get at the right m~an
ing because the presumptuous and igno-, 
rant preceptors misinterpret the Sastras. 

The author retorts to one who, by the mere kn,owledge 
-0f the ~iitras, boasts to have known the realities, and dec
lares that the recital of the Siitra is no doubt an abode of 
meaning but mere recital cannot give rise to a perfect and 
right meaning. Such a knowledge, as it is dependent on 
a complex Nayavada theory iR difficnlt to be obtain~d. 
If then Nayavada is thoroughly m!\Stered it is easi\y 
-0btained. 

Therefore one who wishes to obtain a full and 
-genuine knowledge of realities, should strive to get at the 
meaning having first learnt the Sutras which may not l>e 
-0ontradictory and which may have been e.volved with 
reference to Nayas. ·]'or.this the theory of Nayas should 
be well studied. Those who do not do this, lo.wer dow.n. 
the Canon in the ~yes of others because they are nothing 
mor~ than pi:esuq\ptqmu and ignorant people. 64, 65. 
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Statement. of fault8 which find. place in-
outward· show without serious thinking :-

G'I'~ -~ ~~ij;gft q~'!Jlt ~ f'8'lqmu~~i6l ~ • 
·':JfrcrfuJ~m ~ q~ ~ ~ f~~qf~~~1 11 ~~ ,~ 
"'R~l'.!Jtq~r qq;p;r -q-~q~~qfU I 
=qU!l-~~q mt ft!r~~ {!I ~@ II ~-.s II 

' (66) A man, who is not strong in Sastric: 
lore~ pasaes. _ as one who is well.versed,. 

. I 

.becomes the enemy of the Sastras as much 
as he is surrounded by the pupils. 

(67 r Those, who strictly adhere to .rules 
and regulations and who have left of think
ing Jaina an4 non-Jaina doctrines, are people 
who do not know the fruit of such rules 
and regulations with Niscaya-Dri;;ti (from 
philosophical point of view). 

With reference to those who are fond of degrees
a.nd diplomas as weU as who have stuck fast to the mud 
in the form of atta:chrnent for pupils arid paraphernalia 
and :also with reference to those that are mad after
ce-re.mohious p,erformances. (Kriyas) leaving aside medita

tion and thinking; the author says that such people will 

go ori,b'eeomin.g as much inimical to .Jainism as they wiU 
try.to pass on as ;wp.lJ.versed people amongst ::nen and go
on,takin:g.ia ½ead amassing a~ crowd of pupils'arourid-them.' 
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Stamp of erudition and a large crowd of pupils do not 
prove ~astric knowledge. On the contrary, pomp and 
hypocrisy come in the way of . acquisition: of right 
knowledge. Those who leave aside meditating and think
ing and indulge in simply observing· rules and regu
lations are not entitled to reap their fruits. The fruit of 
philosophical thinking is to acquire right knowledge of 
realities and to purify the soul through cultivating a 
right taste for it. If thinking on Sastric things is left 
off, ordinary knowledge of realities will not arise. 
And when there is no possibility of even ordinary 
knowledge, what to talk of pure, unsullied knowledge ? 
Without such knowledge right perception will be impo· 
ssible and without right perception purity of soul can 
never be attained. So for one whose aim and end is 
purity of soul, observance of religious practices is not the 
only necessary thing but philosophical thinking also. 

For one who is not _able to start indep~ndent think

ing on Sastric things, the royal road to be entitled to 
the fruit of religious practices is to resort to a true P,re
ceptor and to pass his life there and breathe healthy 
atmosphere of philosophical thinking which. surrounds 

his teacher. 66. 67. 

Knowledge alone' or practice alone is not 
wanted-says the following verse ;~ .. 

~TtU· f.tifhm:ft,1.f ~R:t11il'il' "'=1' ~ itr 11;rnrr t 
'!Jl{til~T ~~· Gtwt¥R:(!J~~ m lili: H ~c;. H : 
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Krmwledge without religious practices 
and religious practices without knowledge 
:are not ab)e to free a man from the turmoils 
of birth and death because they both are 
Ekantas (extreme view-points). 

In the preceding verse, the importance of knowledge 
with the religious practices is referred to while here the 
verse contains a suggestion to make use of Anekanta-dr~ti 
in order to establish a synthesis. 

No good result can be arrived at without allround 
spiritulal progress. Its powers are mainly two. One is 
Oetana ( vitality ) and the other is VIrya ( Action-power ). 

These two powers aM so interlocked that the develop
ment of one gives rise to tbat of the other. Thus simul
taneous development of both the powers is indispensable. 
Development of vitality means acquisition of knowledge 
and that of Virya (action-power) means the shaping of the 
life according to knowledge. Without knowledge, proper 

moulding of life is not possible and without properly 
shaping the life, the life itself is meaningless. This is 
why it is said that knowledge and practice are severally 
the two extremes. If these two extremes are understood 
in right perspective, they yield fruit. In this connection 

the proverb of "The BJind and the Lame" is famous, 68 

Conclusion :-

~j ~~·~fflfn!Ui~ 'iltffiif~liffi I 
~~•iHQffi Jmq..-) if

0

~fflil;l~flffl:r U it\ II 
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Be good to Jainism which is the reposi· 
tory of all heresies and which is nectar of 
nectars and which is easily understood by 
those desirous of liberation. 

Three adjectives are used by the author here while 
wishing good luck to Jainism, By the adjective ·'Repo-· 

1iitory of all heresies" the author means to say that the 
peculiarity of Jaiua Philosophy consists in accomplishing 
its utility by properly accomodating various types of 
thought-processes which are false as they wend their way 
in comp\ ete disrespect towards each other. By the second 
adjective ''.Easily understood by those who are desirous 
-0f liberation'• the author intends to say that ,Jainism can 
be easily understood by those who approach it with 
unbiassed mind or by those who are desirous of libera
tion even though it is very very complex on account of 
the fact that it tries to synthesize all the mutually con
flicting theories and thought-processes The right to 
understand it consists in cessation of distress. By the 
third adjective ''Nectar of nectars" the author means that 

Jainism has a latent power to bring immortality to ono 
who wants to thoroughly utilize it, through destroying 
distresses by the words of the Jinas which are understood 
only by those who are unprejudiced and the central 
argument of which is based on complete "impartiality" 
(Ma.dhyasthya). On account of these three things it 
deserves worship and adoration, 69 

END 

--:o:--
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ERRATUM 

SANMATI TAR.KA 

Page. Lfne, Error, Correction. 
3 14 characteristic characteristics 

9 31 Bndhistic Buddhistic 

11 2 Nayas Naya 

20 15 divorsed divorced 

157 18 Sthities Sthitis 
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INDEX 1 

A 

Abhavya 159. 17;161. 26,29 
Abhinibodha ( crude impre
ssion) 99. 5 

Abhoktrtva-vada 175. 5 
Absolilte kowledge ( Kevala 
Juana) 66. 10, 14; 68, 6; 70. 
l; 71.9,16, 22;12,6;78.11;80. 

20; 77.12;79.24;88.18;85.18; 
87.3;25;105 9 
-see also Kevala Jiiana 

Absolute Perception (Kevala 
Dar1fana 17.12,22;72 .. 5;73. 
12;77;12;79 25;88 18;87.4 
-See also Kevala Darsana. 

Absolutism{Ekantavada)l .1 i 
-See also Ekantavada. 

Acakf?n Darsana 86.2;91.18, 

26,28;92.2,8,10,21,22 
-See also Dar.§ana. 

Action Current (Yoga) 
see Yoga 

Adharma [-astikaya] 148.2; 

. 145.11 I 
Adf~~a,Piirvakrt,alUnknown 

actions of the past) 172,6;. 

178.5,10 

Adf~tavadi 173.5 
.Agamavada 100.4 
Aggregational productfon 

(samuda.yika utpatti ) 
- See Production 

Aggregational Destruction 
(Samudayika Na.Aa) 
-See destruction 

Ahetuvada (Dogmatism) 159. 

15,18;161 5.6,13,28; 162 9,14; 
163. 14, 17, 

Aikatvika utpatti ( a kind of 
natural creation or r·ather 
onesided creation) 142, 23 
-See also Creation and 

Utpatti 
Ajivatattva 163,14: 

Akarq•tvavada 185.2 

.Akasa148 2;145 17;147.16,22 
Amrtacandra ( author of a 
commentary upon Prava· 
cana sara ) 152,28 

1. Italic figures in this index denote the pages of Sanmati 
Tarka and the rest denotes the lines. 
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-See also Pravacanasara j 
commentary 

Anadinidha.na 104.5,24 

Ananta 107.2!> 
Anatmavada 174. 24 

Anekantadff;!ti} ( Versatility 
Anekantavada · · · 

of aspects or versatility of 
view points) S 18,19;4.25; 
19.20;8114;62 11;187,13,16, 
20;188 3,28;17 9,1 

-in case of Jfiana and 
Darsana 100, 18,21 

--,in case of substance and 
quality 180.9,18;187 ,5 

-in case of jada and cetana 

188,19 
-becomes Ekanta also 

139A.; 131.20, 
-merits of 141.3,5,~3;142,5 I 
-in case of hetuvada and I 

ahetuvada 160-16,3, 

- in case of Sad vada and 

Asadvada 169.10,20,22 
-in case of cause and 

effect.170 25;171.10,tl,17, 
-in case of Sadhya (Major 

term) 177.19,21 
-in case of exposition of 

catagories 178.13 

- in case of Faith(Sraddha) 
and Buddbi (-Intellect) 
160,26 

-See also J aina Philosophy, 
Jaina Doctrine, Jaina 
Darsana. 

A.nirva.(lavada 175,5 
Anityavada 167.6 

AI}U 154.1,2,22;156 26 
See also atom 

Anumana llnference) 161.8, 

12. 
Anupayavada 175.11 

A.parisuddha utpatti ( arti· 
ficial or impure production) 
142 20;144.16 

-see also Samudayavada 
under Creation and 
Utpatti 

A parya vasita 101 .2.0 
Apaya (Faith) 100.3 
A.ptavacana ( words of a 
reliable p~rson ) 112, 1 

-See also Pratityavacana 
Apurva ( not latent in the 
mother substance) 15.5.21 

Aradhaka ( Propagator of 
right religion ) 160. 1 

Arambha ( Production of a 
new substance ) 155. 20 
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Arambha, theory of 80.7, 
15 
-See also under Creation 

and Utpatti 
.Ara:rhbhaka ParamaQu (Ele

mentary atom) 156.8 
Arihanta 80.26 

Arthantarabha vapra pti
vinasa 146.15 

Artha Paryu.ya 84.9, 11, 26; 
.35.15; 86.3; 88 I!i. 23; 45.4; 

46.2;101.14;1 lJ.20;114.14,16\ 
Artificial Creation 142.19. 

-See under Creation, 
Samudayavada, and 
Utpatti 

Asadvada 169 6, 9, 176.10 

-See also unrler Creation 
and Utpatti 

Asadvadi (a liar) 177.5 
Asadvadi (one who believes 
in Asadvada) 

-See Asadvada, Creation 

and Utpatti 
Asankhyata (immeasurable) 

107.24; 168.8 
Asatkaryavada 170;13 
Asat-Vastu 170.19 
.Asrava Cinfl.ow of Karmic 

matter) 168.18 

Atindriya 185.14 

Atman (Soul I 25.17;167,13.29 
-See also soul 

Atmapradesa 158.20 
Attributes (Qualities, G nl).as) 
-Whether different from 

the substance or identical 
with it 118.5,8,23; 119.4, 
13. 16 

-and Paryayas 122; 128,3 

12, 24; 124.26 

_;,See also GuQa and 
Quality 

• 
Aupasamika [-Bhava]65.15, 

104.11 
A vadhi Darsana f/6,2 

-Arguments for its exis· 
tence 96.6, 10, 12, 15 

Avadhi Jnana 8!.lg; 82.19 
Avagraha 86.25; 87.18; 89.l, 

20; 91.3, 10; 95.2; 89.24, 26 

-Whether · A vagraba is 

Da1·sana 86.25; 87.18; 

89.l, 20; 91.3, 10; 95.2; 
89.24, 26. 

Avayava 155.8 

A vayavi (aggregate, having 
avayavas) 144.14; 155.28 

A vyaktadasii, (latent stage) 

17.11 
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B 

Bandha 24.15 
Bhagawati Sutra 69.27 
Bhava <Modality) 178.9 
Bhava Nik1;1epa 9.6, 10.6 
Bhava paryaya 102.28 

Bhavya 1.59,17, 19; 161.26, 

29; 162.11 

Bheda (distinction) 178.12 

- See also Padarthas 
Bhedana (disjunction) 1.54.16. 

-See also Vi~haga, Nasa 
and Destruction 

Bheda-pratiti (expP.rience of 
disjunction) 1.57.10 

Bheda-vyavahara (usage of 

disjunction) 1.52.11 
Buddha 

--Paryayastika Naya of 
164.18 

Buddhi (knowledge or Jn. 
tellect) 160.8, 15, 25, 28 
-Compare with S:raddha 

(Faith}1 160 

-See also knowledge and 
Intellect 

Buddhist 
-Samuhavada of 155.5.14; 

169.1 

-Bhedava.di (cause ano 
effect, 169.25 

-Asadvada of 169.1; 170.4 
-.Asatkaryavada 170.14 
···Anityatvavada 167.5 

C 

Caitanya 189.18; 142.1, 5 

. .L- See also Cetana Soul and 

Atman 
Cak1?u Darsana 86.2; 92.2, 6-

-See under Darsana 

Cak1;1u~avagrahamati 89,2! 
Cause and Effect 

-absolute difference 
( EkantabhE>davada of 

Bauddha and Vaise~ikas) 
169.26; 170.l, 6, 8 

-absolute identity (Ekanta
abheda_vada of Sa.Iikhyas) 
170.2, 4, 16 

-Jaina view of Anekanta

vada 170.25; 171.5, 6 
Chadmastha 95.4 

Ohadmasthika Upayoga 67. 
27; 69.1 

Oetana (soul) 158,5 

Conquerors of hatred and: 
attachment 1.8 
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. ~ee:Jina, Arihanta 

Crf>ation, thf>ory' of 

-natnral 142.11. 22 

- Sarnndayakrta 142.22; 
143.1 

_'._Aikatvika 142.23;148.l 
-Artificial 142.19 

-Samndayavada 142.20 
- Apal'isuddha 142.20; 

l44.16 

-See also Production, 
Utpinti and Ucpada. 

D 

D,u.i<Ja 154 4; 56.13 
. Darsana (Perception) 63.16; 

67.10; 90.20; 91.15; 98.5; 

94.22. 25; 100.2. 9, 14 
-and .Juana 96.21 ; 97.10, 

12, 14, '.!l; 98.lO; 99.3, 

10; 100.14 

- and avagraha 89.2, 4, 6, 
20 ; 90.10; 91,2, 4, 9, 10, 
11, 15; 95.3 

- Cak!?u 86.2; 92.2, 6 

- Acak~u 86.2; 90.18, 26, 
2S; 92.2, 8, 10, 21, 22 

-and Srnta 96.3, 9, 16, 18, 
26; 96.2 

·-Avadhi 86.2; 96.6, 10, 12, 

15, 14 
-Samyag 27.10 ; 28.2 ; 

99.9, 23; 100.2, 4.' 13, 
169.21; 162.18; 169 11; 
174.11 

-Kevala (absolute percep

tion) 86.:!., 10; 88.11; 
108.5; 101.22 

- See also Perception. 
Darsana-mobaniya 100.10 

VarsanavaraIJa 100 10 
Desa ( Province ) 178.10 

Destruction ( Nasa ) 143.5; 
1. 4.9; 14,5.18,23 
-Natural ( swabbavika) 

143.5 

-Artificial (Prayatnajan ya) 
148.6 

-.Taina view of Anekanta
vada 143.20 

-Isvara Karar:ia vadi 148. 

IS, 27 
-Single 145. 7 
-Aggregate 144.18, 27;, 

145.3,4; 146.2,9,12,19 

-Pure 145.11 

-See also Nasa and Pro-

duction 
Dharma 124.23; 151.1 
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-See also Quality, attri
bute and Guga 

Dharma [ -astikaya] 143 ,2; 

145.11 
Dhyana (meditation) 178.15 
Diad 154.23,25 

-See also Dvyar:iuka 
Dravya (substance) 

-and paryaya106.24,25;l07. 
9, 17;108.14, 15 

-and gur:ia 129.4 

( for details see Substance 
and Quality ) 

- Utpatt~ and Vinasa 148.16, 
21,23;150.2; 151.6, 10, 11; 
152.5,7; 153.10,11,13;154. 
5, 12;155.4,6,11,24;156.l; 
157.3,17,29,30 

- For details see Utpatti, 
Production, Vinasa, Nasa 

and Destruction 
-Padarthas 178. 8 
-Paryaya 152.5, 10 
-Nikl?epa 9, 4: 10. 4 
-See also Substance 

Dravya Nikf?epa 9. 4; 10.4 
Dravyastika Naya } 3.3, 24; 
Dravyarthika Naya 48,9,13

1 

-Sangraha and Vyavahara 

5.3 

-Province 11.8;12.4;14.16; 
.l6, 1, 20; 32, 14, 24 

-Deals Samanya ( genera
lity) 63.19; 64. 10 ; 176. 

11; 177,13 
- as preached by Kapila 

164.17 
-in case of soul 58,20; 

59.1, 7; 167.10 
Dvesa (hatred) 108. 1;175.8,20 
Dvyai;iuka 153.18,20; 156. 9, 

22,23,25 
- See also Diad. 

E 

Effect ( K~irya ) see Cause· 
and F:ffect 

Ekantavada 
-Bhedavada in case of 

substance and quality 
129-136 

-Abhedavada in case of 

substance and quality 
129-136 

for detail see Substance and 
Quality 

-Bhedavada in case of 
cause and effect JIJ9, 170, 

! 71 
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-.Al>hedavada in case of I 
cause and effect 169-171 

-for details see Cause and 
Effect. Com pare with 
Anekanta Vada 

Ekopayogavada 07.15 
Emancipation 170.5; 175.10 

Evarnuhu.ta Naya 7.3;8.I 

F 

Faith ( Sraddha ) 160.s-10 

12.14,20 
--related with Ahetuvada 

161,13,15; 162.2 

-Jaina view of anekanta
vii.da 162.28,29 

See also Sraddha 
False knowledge 174. 1 
J<,inite Oneness 6.13 

G 

Gati (motion} 154.15 

General (Samanya) 
-and particular 109.8, 9, 

1i, 15, 17, 20; 110. 5, 6, 
11, 13, 15, 17, 18, 20; 
111.~. 6; 181.8, !l, 17 

- See also Samanya. 

God 

-theory of creation 
143.12. 15, 17, 21, 25; 
147.6, 8, 11, 16 
-theory of Puru~avada 

178.13, 15, 16 
Gu!).a (quality) 

-and paryaya 120.l2, 18; 

121.4, 6, 16, 18, 22; 
122.7, 11. 13, 14, 16, 
19, 29; 123.2, 4, 7. 9, 
14. 15, 18, 19, 21, 23, 25, 
26. 27; 124.l, 7, 12, 16, 
11, 19, 21, 28; 125.3, n. 
12; 129.2, 4 

- and substance 130.5; 152.8 

- See also _Quality an:d 
Substance 

H 

Hetu (middle term) 90. 25; 
92.14; 104,18; 105.21; 

160.2; 176.18 

Hetu vada (Rational portion 
of .Agamas) 159.15, 19; 

160 3; 161.5, 10 
-and faith 161.18; 162.26 

- Rx.amples quoted 162 

19. 20 
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I 

Impure Production-

-See aparisuddha Utpatti 
Infinite Oneness 6.11 
Isvara KaraI_la vadi 148.17 

- See Production and 
Utpatti 

Isvara~tantra 178,16 

-See Production and 
Utpatti 

J 

,J,dnism 10211; 143.22; 185, 
1, .5, 12, 21. 

J aina Philosophy (Jain 
Darsana) 

-pecnliarity 185.1 

-theory of production 

(Utpatti) 155.16.20 

- synthesis (Samanvaya) 

166.29; 167 2. 8; 168.lO 

-nityanityatvavada (soul) 
167.14 

-no contradiction in 167. 
19, 5 

-general and particular 

( Samanyavise~av'ada) 
168. 16 

I 
Janya Dravya 147.13;1,54 19; 

1,57.9 

J Janya skandha 144.23,26 
Ja ta ( prod uoed ) 154.21 

Jinas ( conquerors of hatred 

and att~chment ) 1 . . 5; 99.6; 
100.8 

JhTa ( living heing) 105.19; 

107.13; 108 3 
-Asa.Q.khyata 163 8 
-tattva 163.f> 

-dravya 104. 23; 106 28; 
107.14 

- Sat·asat 141.29 
-Nityanitya 158.2 

-Nature of 162.6 

-Bhavya 162.17 

-and Karma 163. ll 

-Naigodika 168. 1:1 
Jfiii,na (knowledgP l 

-Avadhi 81.16; 82.19 

-sruta: 18.6; 81.13; 82.10; 

94.19; 95.5, 14 
-Sruta and Darsana 95.H, 

19. 22, 23; 96 1 

- :Mati 87.17, 21; 91 

-Manaµparyaya 66. 7; 81. 
16; 82 21; 85 11, 13, lti; 
93. !), 17, 21, 25; 94.7,l.t; 

-Kevala 66,10, 14; 67 22, 
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88.10; 101.18, 21; 107.23; 1· See alsQ Sankµya 
108.f> . Karma 

- as means of origination . -and adr~tavada 17 tJ.6.1, 
of Dravya JM.l6 9 

-anti Darsana 94 24; 96.21; 

97,ll, 14; 98.9 

-:-Sa.di 97.21 
--Samyag (Right know-

ledge) 99.8, 25; 100.l, 13, 
IR; 159.21; 188.3, 7 

- See also Knowled~f' 
Jn.a.ta 88.17 

K 

Kala (Time) J 79.5 
-exposition of catagories 

178.9 
Kalavadi 112.15 
-See Utpatti, Na.fa an,l 

Product.ion 
KaQ.ada {known as Uliika as 

well) 

-~ayavada 184 22 
-Knowledge and percep· 

tion 84.9 

-See also Vai!fo~ika 
Kapila (Founder of Saitkhya 
system of philosophy) 
-Dravyastikanaya 164.16 

-responsible for modifica

tions of soul .55.12 
-relation with Jiva 163. ll 

Karmabandha (Karmic bon
dage) 

-responsible for ne,¥:t life 
158.23 

Karmic matter 
- relation with soul 55. 21 

Kasayas ( Passions) 24,5 

Ka~ayika PriJ.J.ama ( Soul 
assuming the forms of the 
sentiments . 9f anger etc. J 
158.10 

Kayas 137.24 

Kevala Darsana ( Absolute 
Perception ) 86.2,10 

-and Kevala Jnana 88.11 

-Sadi·aparyavasita 101.22; 

108.4,5 

See also Perception 
Kevala Jnana ( Absolute 
Knowledge.) 66.10.14 
-and Darsana (17.22;88.10 
-Sadi•Aparyavasita 101.21 
-threefold 107.~3;108.5 
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See also Absolute Know
ledge 

Kevalabocl.ha 103. 14 
Kevalalabdhi 88.14 

Keva larll pa 1 02, 24; I 04. 8 

Kevalopayoga 

I(Setra 178,9 

Kundakunda 118 25 
Kiitastha 175.1 

L 

-Kramavada 72, 17 ;78 12, · Labdhi (spiritual acquisitiou) 

17;77.6,7,19;78.ll, 12. Hi; 88.12 

79. 1 ;80.3;83 11 ;98. ?0 
-Sahavada 78.11,20,23, 7.9. 

2; 83.12 

-Oneness of 77.4 

See also J iia na and 
Darsana, Knowledge and 
Perception 

Knowledge 08.6;76.4 

-and perception 66.6;73.2; 

74.4;76,4;77.I,8; 87 6; 88. 
16; 89,19 

-,rnd religions practices 
184.1,3,18 

-and Faith 760.9.11,12,13 
14,17,19,21 

Kriya ( action ) 
-origination of Dravya 

154.14;168.19 
-( Ceremonious perfor-

M 

Manas 164.la;I58.1 

- See also Mind 

l\Iana}:tparyaya (thought read
ing of others) 93.9.17,21,25 

:-Province 81.16;82 21;85 
11,13, 16;.91.4, 7, 12 

'.\fati 

-Dar§ana 87.22;94.21 
-Jiiana 87.17,21;91.4,10 

:Mind 93.2 

Moha ( infatuation ) 108.1 

1\1 ooists 80,9 

::\Iurta 184,5 

N 

mances) 182.21;184.1,2, 7 Naigama ( Naya) 5.10 
K~ar.iikatvavada 174 23 Naigodika Jiva 163.12 

K~ayika [ -bbava] 65,15 Name Nikl;lepa 9.3;9.15 
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N asa ( Destruction ) [ 
~-and Utpada and Sthiti .

1 (i.e. Sat) 149.6,9,11,20,29; 
160,19.24;151.3; 152, 4, 9; 
167.16,18.27; 158. 21, 20, 
159.3 
See also Destruction 

' Naya 26.19;179.4;181.22 

- Dravyastika and parya

yastika 3.6,19.11,122. 17, 

120 16,149.13 
- For details see Dravyastika 

and paryayasatika Nayas 
-No third naya 19.17; 20.1; 

22. 

-~'alse 21.3;24.19;25.27;26 

19; 27.22; 29. 7; 31.9; 166.2, 
-and the whole truth 

26.19;27. 7 ;30.26;31.9 
-Sometimes one only 61. 1 

28; 62.3,9 
Nayavada (a system of view 

points} 164.1, 11, 14; 165.7, 

9, 26 
-parisuddha (pure i. e. 

right) 166.16, 23; 166.3 

-aparisuddha ( impure ) 

166.22; 166 6, 16, 21, 22; 
181,5, 15, 16 
See also Anekantavad:i, 

and Jaina philosophy 
Niki(!epa 

- Four varieties 9.5 
--Name (Name) 9.3; 9.15 
-Sthapana (picture) 9.3; 

10.2 
-Dravya (substance) 9.4; 

l 0.4 
-Bhava (potentiality) 9.6; 

10.6 
NirakaragrahaQ.a 78.4 
Niravarai;ia Cetana 67.26;69.8 
Niravarai;ia Upayoga 67.19; 

99.13 . 
Nirvikalpa 39,15 

Niscayadri;,ti \philosophical 
point of view) 182.15 

Nityatwa ( eternality) 168. 3 
- of Saiikhyas 167 5 

Nivritti Samaya 150.6 

Niyati !destiny) 172.5,173.3 

Niyativadi ;n.25 
N o-indriya 93. 3 
Nouruenal point of view

--See Dravyarthika Naya 

:N'yaya Philosophy 137 2; 
144 15. 

0 
Omniscient ( Kevalin) 102. 

16, 74; 9, 5; 101, ll. 
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_: It~~nia'v~da an,? · Sal1a- ] 
vada of . Jfiana and 
Darsana p. 68-80 

-Krarnavada 68,21 ;75 24; 
78.16, 18; 79.3, 10 

-Sahavada 73.5.9.21; 75 
24; 76.6, 9, 16; 78.2ti,28; 
79.3,JO 

- Oneness of Jfiana an<l 
Darsana 79.22; 81.1, 22; 
87.8; 88,3; 98.3 

p 

Padartha 
---has origination, destrnc

tion and permane11ce 
102.ll 

-- exposition of 178 1; 159. 

16 
Panm1ii..i;iu ( atom ) 

- qnalities reside in 134.7 
-nnion of 156 10 
-disnnion of 156.~ 

-nit.yavada of Vaise!jikas 
167.29 

see also ann and atom 
Parasamaya (n,m-Jain philo
sophies) 164.13; 166.24,25, 
27; 167.1 

PariQatna 155.2, 13, 27 

PariQa!'.navada 80;12; 154,20 
PariQ.amavadi 155.l 

· PariQatis · ( modifications ) 

158.8 
Parisaddbanayavada 165.16, 
23; 166.3 

Particular (Viselt!a) 
-ization 4.6 
..:.:.. phenomenal viewpoint 
· ( Dravyarthikanaya) 176. IJ 
-mutual identity of gene-

ral and 109.1, 10, 12, 14, 
17, 18:; 11 o.8, 12. 13, 15. 
16. 18, 21. 22, 29; 111.4, 
7; 112.15, 17, 19, 24, 27; 
l 18.16 

-not false 130.21, 24; 131. 

8, 10, 13, 17 
- See also Vise~a 

Paryaya 121.4 
-identity with dravya 

106.24; 107,5, 10, 17 
- different from dravya 

108.10 

-identity as well differ
eiice (bhinna bhinna view 
of Anekantavada) froin 
dravya lOS.14, 15 

-and GuJ)a 120.12, 19; 

121.1, 3, 4, 5, 10. 16; 122. 
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8, n. 12. 15, 16. 19. 25; 
1/:3.2 . . 1, 6, 10, 11, Hi, 18, 
22; l.'?4.19, 22, 24, 27, 29; 
l,'?5.:3, 10,12. l29.:3; 130.4 

-Kramavarti 14.9;18,21,22 

- Utpada and Vinasa 149. 

18, 21, 22. 23. 2G, 28; 
1.'So.:t. 14. Li. 21. 2ti; 152. 

ll. 13; 158.:3. 21, 25, 28 

-exposition of catagories 

178.10 

Paryayiistika Naya } (Phe
. Paryiiyiirthika Naya 

nomenal point of view) 

3 24; 47,5; 48.1; 122.18 

-It's province 13.9, 19; 
14.18; 15.26; JG,lX; 31.3; 

32.19 

-in case of soul 58.2:1; G4. 

lG 
-fruition of karma S.9.4,12 

-comprehension of' parti-

cular GS.21 

-as taught by Buddha 

164.19 
-anityatvavii,da 167.11 

Passion-see Ka~aya :J4.f'i 

Phenom1>nal point of view 

34; GS.21; 16'4.19; 167.11 

-See Pary{ioyiistika Naya 

Perception (Darsana) 

63.5,16 

-in case of soul G4.9 

-separate from know-

ledge 66.6; 94.25 

-Four varieties 6'7,J O 

-and knowledge 73.2; 

74.4; 76.6; 77.l, 8; 87,5 

-not in CctSA of man~ia
pan1ya 84.2.f'I 

- see also Darsana. 

Pradesas 147 23; JIJ3.9 

Prajiiapana Su.tra G.9.26 
Pramai;i.a .9G.12 

-and Naya 165.11, 12, 15; 
166.l 

-See also parisnddha 

Nayavada, 

Prararnbha Samaya 150.6 

PratJtya vacana J.6'1.7, 11 

-See also .Apta vacana. 

Prntyaksa Pramar;i.a (direct 

knowledge) l(] 1. 7, 11. 
Pratyeka (vpgetc1tion having 

one body and one sonll 

IG.'?.12. 

Prayatna. ,Janya 144.1. 

-See also Prodnction and 

Utpatti. 
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Prayogika (artificial) 144.6, 

27 
- See also Production and 

Destruction, Utpatti and 

Nasa. 
Produetion 
-Is vara·karaQa-vada 

143.23, 27; 147,fl, 16. 
--artificial (Prayogika) 

and natural (Swabha
vika) 144.4. 

-aggregational 144.11, 20, 

-Niyativada 172.25. 

-Adf!:!tavada 173.5. 

-Puru1?avada 173 11. 
-See Utpatti also. 

Pravacana Sara commen
tary 152,29. 

Pndgal (matter) 142.4; 

144.25; 158.8, 16,17; 162.21 

Pnru1;1a 173.12. 
Pnru1;1arthavadi 173,11. 
Pii.rvavarti paryaya 157 28. 

26, 28 ; 14fi.2, 4. Q 

-Impure (aparisuddha) 
144 15. Qnality 

-Single 145 7,10,18,22,28 

-Pure 145.10, 18. 

-in case of soul I 46 25 

-PariQativada of San-
khyas 30.12 ; 154 20; 
155.1. 

-Theory of Arambha 

30,7,15; ,64.21; 15.5,11 

-Samu.ha vada 154 21; 
155.5. 

~,Jaina view 155.16; 

156; 15'1; 158. 

-Kalavada 17..J.15. 

-Svabhavavada 17,?.19 

-and substance 122.6; 

124.30, 1.25.24; 1.28.12; 

12'9.27; 130.1, 25; 132. 

21, 23 ; 135 . .'21. 
-and paryaya 124.24. 

-absolute identity with 
substance 129.5. 8, 10,12 

16; 130.12, 14, 15, 16, 
20; 131.2;\. 2i, 25; 134.2; 
135.2; 136.14. 

-absolute different from 
substance 12.9.fJ, 11; 130. 

11, 13; ]31.12; 132.15; 

134.4, 17 ; 135.(i, 8 ; 
136.13; 137.1. 
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-See also GnQa, Attribute 

and Dharma. 

R 

Radical view point 176.1.5 
Raga (attachment) 107.25; 

175.7, 20. 
Ratnaprabha (Naraka, 1st) 

70.2, 13. 
Religion 159.14. 
Right conduct .l59,'21. 

Hight F.i.ith. 

-See Samyag· Dar1fana 
Right knowledge 138 3. 

-See Samyag·Jiiana. 
Right Vision 159 20. 

1Jjusutra (Naya) 6.22; 7.20, 

2a 
Riipa (Form) 154.15, 158.22. 

Rtipantara (modificatory 
change) 155.3.9. 

~abda (Naya) 6.23; 7.22 
SadharaQa Vanaspati (Vega

tation) 162.10 

Sadharmya (Similarity, 

anology) 176 ,8 

Sadbya (major term) 

-anekantavada in case of 
176.16; 177.11,16,18 

Sadrsa paryaya 115.l 
Sadwada (theory of Evolu

tion of Saiikhya) 169.5, 
170.ll 

-and asad wad a adjusted 
169.9 

Sahabhavi paryayas (modi
ficatory changes occur· 
ring simultaneously) 
157,23 

Sakaragni,haQa 78.3 

Sakaropayoga 88 .15, 13 

Samabhirii9ha (Naya) 7.2, 
25 

Samanvaya (Synthesis) 

171.14 

Samanya (Generalization) 
131.18 

-Noumenal view point 
4.4 ; 176.12; 177.13, 

-Sangraha 4.4 
-,rnd Vise~a 107.18 

-See also general and 
Visef?a 

Samanya rupa (elementary 

form) 158.l 

-relation with Hetu 104. Samaya (indivisible unit 

18; 105.21 of time) 
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-innumerable utpadas, 

ni1sas and sthitis can take 

place in one 154.9;157.17, 

20,:21,25; 1.58 30 
Samyak 175.22 

Samudayakpa z42.2:3; 148.7 

Samudfi.yika-utpada 144.ll, 

20,26; 145.2, 4 

See Utpatti and Utpada 
SamUha 155. 7,14,28 

Samiihavada 154.21 

Samuhavadi 1,55 5 
Samyag-lJarsana (Right-

Faith) 100.4 

:-and nayas 27.10; 28 2 

-and jfia11a 99.9,23; Zoo.2, 
13 

- instrument ensnring 

emancipation 99.23; 162. 

18 
-anekanta 169 ll 

Samyag-jnana (Right know

ledge) 

-and Darsan:l. 99.8,25, 100, 

1,13,14 
-,rnekti.nta 100.14 

-means to attain libera-

tion 159,21; 174.11 

-Causes Dravyotpatti J 54. 

5;156.18,20,26; 157.3, 14 
Sarhyoga (circnmstanct>s) 

178.ll 

Sangraha (Naya) 5; 6 

Sankhya (System of philo

sophy) 

- Sad v5,da or Sat.karya 
Vada so.l;I6D.5;17u. l,ll. 
12 

-abso1nte identity of subs· 

tar:ce and qnality 137.3 

-parinarnavada 154.21 ; 

155.13 

Sankhyata (measurable) 

107.24 
Saparyavasita 103.12 
Sapeksa pratipadana (Quali
fied Assertion) 30.25 

- See also Anekantavada 
and Nayavada 

Sat 110.6; 149.5. 12; 170 30 
-as substance and quality 

135.1 

Savants 
-See Srutadharas. 

Savarai:ia Upayoga 67. lG 
Savikalpa 39.14 
Siddha 101.ll 

Sa1hyoga (conjuction 

atoms) 
of Siddhaparyiiya 102.27, 29 

Siddhatna 101 12, 16 
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Siddhi 102.17 
Single Destruction 145.10 

See Destruction. 

Single Production 145.10 

See Production . 

. Skandha (physical body) 

144.13; 155.25; :57.8 

Soul 
-llnity and diversity 

(Nityanityavada) 53.l, 

6, 8, 16, 18, 24, 27; .54.8, 
11; 56.3 

-and body 64.23, 213; 55.2, 

6, 8 
-and Karma 55.11, 13 
- corporal and in corporal 

60.27 
-general and particular 

65.13; 104,fi; 105.4 

-particles 97.6 
-anadinidhana 104 5 
-is absolute knowledge 

105,9, 10 
-prodnctlon and destruc· 

tion 145.27; 148.l 
Sraddha (faith) 99.14-; 

160.25, 28; 
See also faith 

Sruta 94.22 
Srntadharas (Sa vantsl 2.10, 

19; 1?'9.2,1:1 . 

Sruta-Jnana 73.6 

- province 81.I:3; 82.16 

-in case of Ohadmastha 

94.19; 95 5 

--and Darsana 95.14,15,19, 
22; 96 1 

Sruta-upayoga 95,7 
Sthapana Niksepa 9.3 10.2 

Stbira 150.18 

Sthiti (Permanence) 

-and Utpada. Vinasa 

149.7,10,11; 150.l,4; 150, 

19,24; 15].3;152.4,9;154, 

11, I57.16, 18, 29. 159 3. 
See Utpatti and Vinasa 
ahio 

St hiti samaya 150. 7, 28 
Substance 

-anclqnality 122.6;124.30; 

125.24; 128.12; 130.'22; 

1:32.20, 22; 135.15, 24 

--absolute identity with 

quality 129.5,8;130,12,14 

15, 16, 20; 131 .23, 24, 25 
184,2,135 2,136.14,137.3 

- absolute different from 

quality 129.9; l30.ll,13; 
l 3 J .22,1,12.15; 135.6,184. 

4, 17, 185 8, 136.13,137.1 

See also dravya. 
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Svahbava (nature) 172.19,24; 

173 3 
Swabbavika (natural) 144.6 

T 

Tattva 163,17,20;167.12,174, 

22 
Tattvartha Bhai;;ra 146.28, 

147.29, 

Time 149.4 

Truth 

-revealed partially by 

nayavada 165.21 

-anekantavada ;65.28 

-the whole I65.28;166.5 

u 
Uluka (Kar;ulda) 165.l 

U maswat.i 11 ~.25; 134.26 

Upasama 64.14 

Upayoga 97.13; 98.9 

dravya 148. 13. 

-and Sat U9 6.8,11;171,3 
-Vinasa and Sthiti in one 

Samaya,149'19,24,29;150. 

5,19,24,151,3,152 3,9.153. 

15,154 11,155.22, 157.16, 

18,20,22,26,1.58.26,29, 
169.3 

-- as held byVaise~ikas 155. 

22,156.12 
-Sari:tyoga causes 157.3 

See also Produc.tion 
Utpadyamana tbeing pro· 

duced) 151.28 

Utpanna (produced) 151.29 

Utpatsyamana (going to be 

prod need) 1 S 1 .29 

Uttaravarti paryaya (modi

fication which succeeds) 
1.57·26 

V 

-Chadmasthika 67.21;69,1 Vacana (speech) 154.14; 158. 

--SavaraQa 67,16 

-Sruta 9S.1 

Utpli.da} (prorluction; ol"igi· 
Utpatti nation} 

-Jifferent and not from 

8 

Viidas (systems) 163.21 

Vaibhavika paryaya 108.6 

Vaidharmya (diS8imilarity) 

176.9 
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Vaise!;,Jika 

~theory of arambha 30.5; 
155.11,18,22 

-absolute difference bet· 

ween substance and 

quality 118.13,22,137.2 
- Purn1?artbavada 144. 1 

- Isvara Uirai:ta vada 14 7. 

13 
-Sathyoga causes dravyot

patti 1,57.2 

-nitya and anitya vada 
(not nitya.nityavada)167. 

18,23,26;168.8,11,14 
-asad wada 169, l,8,24 
-absolute difference bet-

ween cause and effect 

169.25; 170 4,14. 
Vaisrasika-utpatti and nasa 

(ntural production and 

destruction) 144-28 

Versatility of aspects 

see anekantavada and 

Nayavada 

Vibhaga. (uisjnnctiori) 

-Causes dravyotpatti 156. 

2, 6,18,24-, '? 6; 15 7.5,6, 15 

View point 

see Naya 

Vigacchat (in the process of 
destruction) 151.18 

Vigama (destruct.ion) 151.30 

Vigamii;,at {about to be lost) 

J,51.23 

Vigata (dPstrncted\ J,57.21 

Vinusa (destrr.ction) 

See N asa and destruction 
Viradhaka (heretic l J 60 6; 

162.3 

Virya Vise!;,Ja (a ldnd of 

power) 158.12,Ia 

Vise1?a (particular) 4.6,101.3 

104.24, 107 18,176 13 
See also particular 

Vyafijana Paryaya 84.5,23, 

29,36 5;37 3,14; 38 10,20, 
39.14, 45 4,46.3,15,113 19 
I 14.13,15.28 

Vyavahara (Naya) 5: 6 

y 

Yoga 2L3;-56, 10,17; 57.6 

END 
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