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its Samanyariipa (elemental form). This is farther
illustrated by the example of Jiva.

Wordly being means vitality incarnate. Its Paryayas
are not merely the Parviayas of Padgala (here it i8 used in
the sense of * body '} or those of the Cetand (here it
ig nged in the gense of the “soul”) hut they belong to
both, Varvions Puaripatis (modifications) such as Manas,
Vacana and Kaya ete even thongh they belong to Pud-
walag, are immediately or otherwise connected with
Kasayika Parinama {soul assuming the forms or the
sentiments of anger etc) Virya-vigegsa (a kind of
vitality) and hence dependent on soul. In the same
fashion, Jnauna (knowledge} and Virya-vigesa (vitality)
even though they are the properties of soul they
cannot assert themselves without the Pudgala., When
the Pudgala undergoes a perceptible or imperceptible
bodily wmodification in a worldly being, the Pudgalas
of the mind and the speech undergo a change likewiso;
Krivas (actions) such as Kayika (bodily) ete., take place
in the numberless Atmapradeda on account of the close
relationship between body and soul; Paryavas sach as
Ripa ete also undergo a change ; Karmic bondage
{Karmabandha), responsible for the coming life as well ag
new combinations and disjunctions of Parmmmanus ocenr.
And at that very moment Paryavas of Jfiaua and Jfievatva
(knowabillty) algo manifest themselves Utpadas of these
and other innnmberable, simultaneously — cecurring
Paryiyas of the pame type, Vinasas of the former Parya-
yag and Sthities which are a canvas fur the Utpada and
Vinggas to depict, take place at one and the same Samaya.
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All thig taking place at one and the same time, in the
cage of a certain worldly being at the time of his birth~—

numberless Utpidas, Sthities and Na§as are thus possible,
3842

Distinction between dogmatic and rational
scriptures —

grvEY grurarsil FLIATST T 3T T |

qe T SRSITSN WIAAISHIAATTHT W17 1| 93 N
iyt gradau-mr-aRauteakeasnr |
oo gaeiase) fa aFaud AT 11wy |
ST Bearagraia 83 SRy 4 STy |

AN GEAATCHT g afaoEsn ===31 11 91l

(43) Agama (canon or canonical Litera-
ture) which propounds Religion, consists of
Hetuvada (Rational portion) and Ahetfivida
(dogmatic portion). FPadarthas (categories)
such as Bhavya and Abhavya ete. are the
proper subjects for Ahetuvada

(4%) Bhavya according to Hetuvada re-
moves or destroys all unhappiness through

Right vision, Right knowledge and Right
conduct,
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(45) He only is Aradhaka (propagator of
right religion) who takes recourse to Hetll
only when Hetuvada is to'be discussed and
relies on Agama when Agamavada is under
discussion. One, who does not do this, is
Viradhaka (heretic). '

Man’s  temperatnent or mind iy composed of two
elements —Sraddha :Faith) and Buddhi (knowledge). In
one, Fath predominates while in other, knowledge or
intelleect. Sometimes Faith prevails while other times
Intellect has also her days. Peaple largely dependent on
Fzaith check tha movewment of lotellect and Logie, while
those wihio have the sole support of Intelleet launceh a
fight againgt Faith. Thus the reign of Faith and Intellect
comes and goes and so on To Le simply rational {(Buddhij-
jivi) or dogmatic _(graddb:‘i,jivi) i one-gided and hence
imperfect. One to whom intellect ig everything will
tale imperfect as perfect and thus be lable to arrogance
and non-admigsion of intelleet saperior to his. While
the other who relies mmainly on Faith will always remain
dependent on othera thus stopping his further inteliectnal
development and thereby will be proae to admitting
falsehoods, When such ig the case, the author, in oriler
to observe balance between two extremes, respects
Sraddha aud Buddhi equally, drawing full support from
Anekinta-drati and shows a way to real utility of them
both with an analysis as to which showld be considered
by us a proper province of Sraddha and Baddhi, And he
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authoritatively suggests to take a synthetic view of them
both in life and to awvoid conflict as far as possible between
them.

The author says that some part of the Canon is
governed by Ahetuvada while some by Hetuvida.
Ahetuvada is one which makes an exposition of subjects
where there ig no scope for Pratyaksa (Direct knowledge)
or Anumana jiigna {Inference) but which are to be
taken as granted because their expogition has been made
by the Canon. And Hetuvada is that which enunciates
thoss snbjects which come within the grasp of Pratyaksa
or Anumansa and the belief in which does not necessarily
demand any Faith. Ahetuvada regnires Faith and the
things tanght by it are to be accepted only on the ground
of Faith and it refuses to be acted upon by intellect or
logical reasoning ag long as Gnal divine knowledgse
does not unravel the whole mystery.

And where thers ia any possibility of Hetuvada,
intellect and reasoning shonld be allowed foll play and
then faith should be developed, Thus an imperfect being
ghould train infellect on one hand and faith on the other
and establish identity between them, narrowing down
their differences and distances.

Having done accurate analysis of Hetuvida and
Ahetnvada the aunthor, through a following example,
ptateg that iwo classifications of Bhavya and Abhavya
which are zelf-evident form the proper province of
Ahetuvida becanse no reagon ts addueed as to why all
are not merely Bhavya or merely Abhavya, No logieal
regoning can find out a proper cause for snch a state of

11
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affairg, In believing this classification, only one alterna-
tive is left and that is faith in the Canon and in the
words of the seers. Any intellect will bave to fumbls to
account for this arbitrary classification, 'T'here is only
one remedy and that is to say ihat it is the nature of
the Jivas and sach a nature can be known 'on]y by the
Omniselent seers, Thus any words or seutences des-
cribing this arbitrary division shounld belong to the
Ahetuvada smection of the Canon. In the same way,
Sadharapa-vanaspati (vegetation which has only one
physical body . bat many souls) which contains Ananta-
jivas (innumerable living organisms) and Pratyeka {Vege.
tation having one body and one soul} which contains one
living organigm also form part of the game Ahetuvada.

'Having been fully convinced of the Sistric classifica-
tion of Bhavya and Abhs_wya and its characterigtics when
one begins to infer that thig Jiva is Bhavya because it has
got the merit of Samyag-darsana (right vision) and once
it will surely put an end te this worldly cycle, Hetuvada
beging, Moreover, it is also the beginning of Hetuvada
when one infers that a Pudgala is Ajiva becanse there
is no Jivatva {essential characterigtic of a Jiva).

He only i# entitled to rightly onderstand and propa-
gate the Jaina Doctrine who, having first understood the
limitations and demarkations of Ahetuvdda (the legitirnate
province of Faith) and Hetuvada (the legitimate province
of Intellect) employs logic and intellect where they are
needed or goes to Faith. While. one who seels the help
of logic where Faith gimply is required and wvice versa
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c¢annot claim to bhave rightly and thoroughly understood
Anekania Sastra (doctrine of ianifold aspects) and
thus he ig a Viradhaka (a technical Jain termn for one
who has no knowledge of the real significance and 'mean-
ing of the Jaina Canen). As for example, Jlva-tattva
can be logically established but that very logical faculty
is not able enocoongh to come to a right understanding of
ity nature and kind. Jlva has got Asankhyata {number-
legs) Pradesa, every individual Pradesa {cell or molecule)
hag got a certain type of structure, the relaiionship
berween Karmas and Jiva is from times immemorial, one
and the same Lody containg infinite Naigodika JIvag—
all these and such like dogmas are grounded exclaaively
on Abhetuvada. Just go, in the case of Ajiva Tattva, the
entity of Adharmisti-kaya ean be rationally arrived at
bot for the knowledge of itg real natare, the Canon or
#ay the Ahetuvada i the last word, In other Tattvas
such ag Asrava stc. Hetuvida takes us a good way but
Ahetnvada steps in to solve the final difficulty. At the
time of the exposition of every Tattva, thern, limitations
of both the Vadas (systems) are to be first borne in mind,
Thig ig the only method to convinece the andience.
Otherwige their sympathy will be loat because they will
at once detectthe errors of inconsistency, improbability

ete, 43—45,

Discussion of Naya-vada i—
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(46) The only subject of pure Naya-vada
(a system of view-points) is the exposition
of the Canon. If it is not rightly applied, it
spoils both purposes.

{47) Naya-vada are as many in number as
there are methods of putting the sentences.
Para-samayas (heresies) also are so rnany
as Naya-vadas.

(48) Philosophy taught and promulgated
by Kapila is nothing but a representation of
Dravysstika-naya (Noumenal) and that
which is taught by Buddha—the son of
Suddhodana is an exposition of Paryayastika
Naya (phenomenal) pure and simple.

(49) Although the philosophical exposi-
tion.is made by Kanfda (who is also known

Downloaded from www.holybooks.com
Visit the site for many more books on spiritual and religious topics.



I 46--49 | CHAPTER 111 [ 165

by the name of Uliika) with reference to
both the Nayas but it is full of fallacies
because both the Nayas are made use of
independently.

Three things are principally mentioned here regarding
Naya-vida (A system of Nayas meaning methods of look-
ing at a thing). Result of pure and impnre Nayavada,
the possible number of heresies and their basic prineiples
ug well ag distribution of heresies into Nayaviada-—all
these are touched here.

A thing coneeived by a Pramiana (Right knowledge)
hag innumerable atiributes. Pramdna is u synthetical or
a collective view, while Naya represents or malkes a
repregentation of every point {eognized collectively by
Pramnina) severally., 8o it reveals only a partial truth.
Pariduddha Naya (Pure Naya) is that which while engaged
in expesing its gpecific point never touches a fact whieh
belongs properly to another Naya, It busies itspelf -with
the exposition of a particular Anga (point) over which it
only hasa claim. In ghort, its exposition is not based
on the refatation of rival points but on complete indiffer-
ence towards the other, Apari§uddha Nayavdada (impuave
Naya) ig jost the reverse. Thus Parisuddha Nayavdda
{Nayaa pare and simple) never comes in conflict with the
other Nayas and therefore it helps to expound fully the
subject of Canonical Literatnre. Tn other words, Nava-vada
even though it i3 used in revealing the Truth partially,
gupports the whole Trath which is Anckadharmatmaka
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(consisting of many uspects) aud established by Pramina
becanse it iz Itara-sapeksa fadmitting the relative value of
all other Nayas). To sam up, all the Pari¢uddha Nayas
by doing their duoties independently, contribuie eollec-
tively to unravel the whole Trath, Contrary to that,
Apariduddha Nayavada (Impure Nayavada) not only
refuges the other Pak8a but disproves what it has o
prove. Becauose the statement which it has to make for a
particalar point cannot be done without a reference to
other Nayas. So while digregarding the other Nayas, it
disregardg itself. The “‘nature” of a thing is nothing
but a harmonious blending of all the points that go to
make the thing, So when the relative importance of all
the agpects is not recognized, we fall ghort of arriving at
a correct estimate of a thing. That is why it has been
told before that Apariguddha Nayavada not only uproots
the other Navas hut aproots itself,

Worids are uttered according to the opinion of the
speaker and therefore we should understand that there
are 50 many types of words as there are opinions about a
thing. Opinions mean Nayavidag, Nayavddas are as
many as there are typeg of wordsa, All the Nayaviddas
when they are mutually regardless of each othar are
Para.samavas { non-Jaina doetrines ), Therefore there are
ag many Para-samayas as there are mutually contradictory
Navas. In other words we should understand that there
are as many Philosophies as there are muinally contra-
dictory thought-processes and they all are non-Jaina in
character and essence. Jaina Philosophy is only one
becaunse it synthesizes all the philosophies which contra-
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diet each other. The controlling and conditioning factors
of non-Jaina and Jaina philogsophies are “contradiction™
and “‘synthesis’—respectively,

The attitude of Sdnkhya Philosophy towards soul
and that of Buddhist Philosophy is that of Nityatva-viada
and Anityatva-vada respectively. Both thege view-pointg
are Para-samayas because they disregurd ecach oiher, being
extremes. Jaina Philosophy, while attempting to synthe-
size both the view-points, declares that the Soul iz Nitya
(never-changing) on the strength of Dravyastika-naya
{(Noumenal) and on the ground of Paryayastiki-naya
(Phenomenal) it is ever-changing. 'Thus, the Tattvag
gsuch as Atman ete, are both changeless and changeful,
And thig is the real Jaina principle which represents a
aynthetical view, ’

Here arises a question that if Jaina Philogophy means
a harmonious combination of mutnally contradictory
views gach as Nitytva and Aﬁitytva, Vaidegika Dargana
alsn will have to be styled a Jaina Dardana becaunge it is
also sympathetic to both the views. Reply to that ques-
tion will have to be sought in the fact that it may be ao
in Vaidesika Durdanas but there iy a radieal difference
between both the Darsanas in the form that Vaidesika-
Dar§ana does not recognize importance of ‘‘relativity.”
And this iz what distinguishes Jaina Philosophy from
Vaigegika Philosophy,

The Nayas as used in Vaidesika Dardan view the
subject independently because Vaise@ika-Dardana believes
that Paramanu, Atman etc, which are Nitya (eternal) will
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vemain eternal for ever. And Ghata (Jar} Pata {cloth},
ete,, which are Anitya {transient) will remain so for ever.
Bo Nityatva (eternality) has no place in the transient
things and transience in eternal things. In short, it has
recognized both the eternal and transient things no doubt
but it doeg not admit that one and the same thing can
be Nitya and Anitya at one and the same time. This is
the differentiating feature and that is why Vaifesika-
Darsana is not Jaina Dardana.

Jaina Philogophy harmonizes antagonistie properties
~of a thing while Vaidesika Philosophy recognizes distine-
tion between them. . This is a radica) difference between
both the philogophies. In the same way, the explanation
exists between general and particular. Vaifegika-Dardana
acknowledges two independent elements namely general
and particolar designations of a thing, Jaina Darsana
dogmatizes that a thing has a twofold nature (general and
particular) and there cannot be two independent entities
guch ag general and particnlar with reference to one and
the same thing. 4649,

Difference between Ekianta and Anekantn
standpoints in the case of Karya (effect) :—
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(50) Faults and Fallacies which are there
according to Bauddhas and Vaigesikas in the
Sadwada (theory of evolation) of Sahkhya
are all true and those of Asadviada Paksa
(theory of creation) of which the Bauddhas
and Vaisesikas are accused hold also true.

(1) When this Sadvdada and Asadvada
are adjusted aceording to Anekinta the
result 15 Samyag-Dardana (Right vision),
because they both are not severally able to
liberate a man from the world.

(62) The same reason, which proves the
Jar not a separate entity from the earth, ac-
counts for the fact that it is same as earth.
And because the earth was not a pot before,
it is also separate from it.

Two thinge are referred to here {1) Fallacies included
in Radical viewpsint de nol ocenr in Aunekanta Drsti
(Versatile viewpoint} (2) The nature of a thing arrived at
through Anckinta IDrsti.

There are more than one ways or viewpoints to estab-
lish identity and difference between ¢ause and effect.
Baaddha and Vaidesika Darsana being Bhedavadi, declare
canse and effect to be separate entities. And therefore,
their favourite theory iz that the HEffect (Kadrya) never
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pre-exists in the Caunse. Contrary to that, Sankhyas being
Abhedavadi, dogniatize that Qauge and Kffect are one and
the same and therefore their cardinal principle is that
Effect pre-exists in the Canse, Bauddhas and Vaisesikas--
while establishing thier ground, point out by way of
objection that if the Effect pre-exists in Cause, efforts tor
bring out a new prodnct are meaningless, Effect ag it pre-
exists in the Cause, should appear in it before its real
manifestation and lastly all the endeavour regarding
Effect should also be done befora its veal arigination
takes plags, Thus the Sadvdda Paksa of Sankhyas is
ridienled. Just so the S8ankhbyss in their tnen advance
arguments in order to prove the Asatkdrya-vada of
Baddhas and Vaisesikas as untenable. Their chief diffi-
enliy in accepting it lies in the fact that if an Iiffect not
previously existing in the Cause, ig produced, any Cause
should yield any Effect. There shoald be no reason why
earth shounld prodnce pot and fabrics a cloth. And lastly
if Agat Vasta comed into existence, why man shonld not

have horns ete. There hoth the theoried are trne no
" doubt in accusing each other because they both stand on
extremes—thus hecoming prone to fallacious reasoning.
But these two imperfect.-theories when they are harmo-
nionsly adjunsted become perfect and there is no margin
left for the faunlts and loop-holes. Thus the Cause and
Effeet zre Bhinna and Abhinna both. ¥Effect, being
different, from caunse is Asat {not pre-existing) before its
real production and ag it ig Abhinna (identieal) it is Sat
(pre-existing in the latent form) alse. Becavse Karya is
Bat, efforta are necessary to prodace it. It is Sat from
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the view-point of potentiality. Therefore, in its Avyakta-
dasa (latent stage) it does not serve our purpose. It is
Asat from the view.point of “production” {Utpatti} ; from
the view.point of “potentiality'’ it ig alwaya Sat. This
explodes the rival theory that any cause can produce any
effect as well a8 a man ean have horng. A cause which
has a latent power to produce a thing can do so when
effortz are maile to make it manifest. Thug the draw-
backs which severally attach to every theory vanish when
Anekdnta view.point s applied to it. Any theory when
it 18 not based wpon Anekata.desti can never ensure
perfect knowledge, in gpite of its strength and on
account of this very defeet it cannot disentangle a man
who has been entrapped into it. While Samanvaya
(“Synthesis™) is based upon a broader aspect and is able
enough to free a man from narrow-mindedness.

According to Anekanta-drsti, Effect Ghata iz Bhinna
(separate) from as well ag Abhinna (identical) with the
canse Farih, It is identical with the earth beeause earth
has got a potentiality to produce a Ghata and Ghata, when
it is produced, is not without the essence of earth. It is
Bhinna (separate or diiferent) becanse before its produe-
tion g a (thata there was merely earth and the Ghaty was
not manifest. The works to be carried oot through Ghata
ware not there. 5052

Theories of causation® are Mithya (false)
of they are based on Ekanta view-point

1 Bee SwelBSwatara 1st Adhyaya'and Sanmati Tika p. 710. n. 5.
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and Samyak (true; iof they are grounded on
Anekitnta.

FAl a@gra Rras geawd giREwlniar |
freg=t & Sran(er) amasn &ifa gemst L ag i

Kala (Time), Svabhiva (Nature), Niyati
(Destiny), Purvakrta Adrsta (Unknown ac-
tions of the past) and Purusartha (Effort)-—
all these five taken singly are false because
they touch only one point. They all are true
if they are made use of with reference to
each other.

Origination of a new product is due to a cause. There
are many echeols regarding causation., Ont of them all
five are referred to here.

Some are Kalavadi who take Time to be the only
cange and argus nut that different types of fraits are due
to winter; snmmer and monsoons. And this Rtubheda
(change in season) ig nothing but Kala-videsa.

Some are Svabhivavddi whs regard Svabhava
{Nature) as the only canse. Their central argnment is
that the walking capacity of the animals only on land,
Aying power of the birds in the sky, tenderness of fruits
and the pointedness of a thorn are all due to nothing buat
their inherent Nature.

Some are Nivativiadi whose favourite theory is that
destiny only ig the ecanse, They believe that what ig
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to be obtained ; shall be obtained, what is to happen will
bappen ; and what is not to occur, shall never come to
pass.  All this is due to Destiny. Time and Nature have
nothing to do with it _ _

Bome are Adrstavadi who think that Adysta only ia the
cause. All men are born with Karmas done in their past
births and they are faken away in the Karmic current
nnexpectedly. Man's intellect is not independent. It
thapes Its coursge according to the Karmas accumulated
hitherto. 8o Adrsta only is the cause of ail.

Some are Purusaviadi who advocate a theory that
Puroga only ig the canse and in support of their theory
arguea that God creates, destroys and keeps this world
slable just as a spider weaves a web and a tree shoots
forth sprouts. They say there is no cauge outside God.
This iz [$§vara-Tantra a government of God,

All these five theories of causation are not true because
every theory does not look beyond itg own eirele and
hence is imperfect. They all are destrovyed by muinal
disregard and contradiction., They attain perfection only
when they are accomimnodated and adjusted and arranged

on a common ground of “Synthesis.” Thus they become:
true and significant. 63. :

Invatidity of Nastitva ete. six theories as
regards ‘“soul”’ :—

@wmmﬁmmawmansz*wwl
iy g grrEEE g g s 1 aw it
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(54) There is no soul; It is not eternal;
It does not do; It does not experience; It
has no emancipation; and there is no
remedy for emancipation, these six theories
are receptacles of false knowledge.

(65) There is soul; It is eternal : It does;
It experiences ; It can be liberated and there
is a remedy for liberation—all these six
theories are abodes of right knowledge.

Here in these vergezs we find a statement of thogse
dogmasg of the rival schools which come in our way of
spiritual developement and a statement also of those
which help us ip accomplishing spiritual progress.

Dogmag which interfere with the accomplishment of
spiritual progress are based on a mistaken view while
those which are instrumental in bringing about spiritual
evolution are grounded on a right view-point. Those
schools of dogmas are meutioned as under in due order ;e

{1) it iz called Andimaviada whieh does not
recognize any Tattva (reality) such ag Atman {soul) ;
{2) Ksanikatmavada is that which acknowledges sounl but
its Atman is not eternal and hence destructible ; (3) A
school, which accepts that there is soul and it is 'eternal

Downloaded from www.holybooks.com
Visit the site for many more books on spiritual and religious topics.



111 5659 | CHAPTER I11 1175

bat it is never the ageni because it is Kiatastha, is
Akartrtva-vada. ; (4) To belive that soul does something
but it does not experience becaunse it is transcient or
emotionless constitutes the very essence of a theory de-
signated ag Abhokiplva-viada. ; (5) Anirvanaviada admits
that soul always does and always experiences but it also
theorizes that there is no end to Raga (atfachment) and
Dvesa (hatred) just as the nature of a soul ; (6) And
lastly a theory which states that the soul by its very
nature gets emancipation gometime in fature bat there is
no remedy to get it is Anvpayavada.

If a prejadice is cultivated for anyone of the aix
theories, spiritual progress will at all be stopped or
hampered seriously. And one who wishes to ensure
apiritual development should pin his faith on all the
below-mentioned rival theories :~=(1) There iz soul ; (2)
1t ig indestructible ; (8) It is an agent--a Jdoer; (4} It is
an experiencer also ; {3} In spite of its power ag an agent
and an experiencer, there iz every possibility to put a
stop to Raga and Dvesa which compel it to aet;
{6} There is a way to effect their stoppage and it is practi-
cable also. ‘These six theories are Samyak (irue} because
they inspire faith in the subject and push him forward in
his progress, 54 —85,

Faults liable to crop up 1n the debate due
to the absence of Anekinta Dygti ;-

QAR 57 W GRS O AR av ¥ )
st Fieggr MR T HEEwr i “g il
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FeafEaased e gwwew g fqaat |

wg AT asae Fadha i as 1|
Fefrasiaaier e TS o e |
Wz o 981 GReET TrEan S fRsaay 1| «s ||
wharsasyd gsyIafugd T Faqmy |
ANEA-9RFAT qaOS9E g8 T4 1 a” |

(66) When Ekantavidi (Radicalist) esta-
blishes a conclusion by Sadharmya (Similari-
ty ; analogy) or Vaildharmya (dissimilarity),
they both resulf in an Asadvada.,

(57) Noumenal view-point is concerned
with SZmanya (general) and Phenomenal
view-point with Videsa (particular). When
they are employed independently, they give
rise to Radical view-point.

(68) The opponent disproves the Sadhya
(major term) which is going to'be proved by
Hetu (Middle term) because it has been put
in an objectionable way. Who would have
conquered the Vadi who has employed the
major term as it ought to be employed?

(®9) Vadi who speaks utter falsehood
or who makes an indefinite statement even
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though it may be true, i§ accused by the
examiners.

A Vadi entering into discussion never gets success if
Lis discussions are not baged on versatility of agpects. On
the contrary, he becomes Asadvadi (liar}, ia defeated and
falle & prey to the cultured.

It does not matter whether a defendent proves his
point by a positive or a negative example but he will no
doubt come into conflict with the opposite party if his
judgments are one-sided. To avold these, he should
never make use of a major term { Sadhya } with radidal
view in a syllogism.

Only a S4manya (generality) ia the subject of Nou-
menal and Partienlarity of Phenomenal. When these two
are engaged independeéntly, they end into Radical view-
point.

1f a defendent, while proving his point, employs the-
Sadhya (major term) with radical view-point, the opposite
party defeate him seeing his weak point. 1t is, then,
patent that had that defendent jemployed hiz Sadhya
with versatility of view-points—thug aveiding a loop hole,
he wonld never have snffered a defeat at the hands of his
opponent,

What to talk of a thing which is totally false on ac.
count of radieal view-point? I a astatement which is
troe from one point of view is put forward by the defen-
dent in bid discusaion ag an unceriaih siatement, he
lowers himself down in the eyed of others who may be
practical and proficient. 'Thus only td keep versatility of
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view-potuts ia not sufﬁcient but one should try to avoid
indefiniteness also in his discussions. 56-59.

A proper method to make an exposition of
a Tattwa (Reality) :——

ged Rgwt wiet Wid TwE-3E-aaRT |
NG T ST TAT AIARG ITOIWIST 1| &e ||

A proper exposition of Padarthas
(categories) depends on Dravya (Substance),
Ksetra (Space), Kala (Time), Bhava (modali-
ty), Paryiya (modificatory change), Deda

{province}, Samyoga (circumstances), and
Bheda (distinetion)

- An exposition of categories’in which versatility of

. view-points is predominent should strictly refer to eight
things mentioned above. As for example, when Dhydna
(meditation), Tyaga {charity) ote. are to be deseribed, a

striet attention to at least eight things mentioned above
ghould he paid. ©60Q.

Faults in o Sutra which is iaken as
perfect wm

- qrRESNEIETd gt geETaRd el |
siigstaaarEar sermtaraafeai 1 €2
FragaUiimAY ga@an TS |

I FRaiTg aaear R g
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(61) Those, who are satisfied by - being
called Sutradhara (well-versed in Sutras)
because they recite Sutras which depend
-only on one Naya, remain devoid of capability
indispensable to learned people. - Their
knowledge touches only words.

(62) These boasters destroy Versatility.
of view-points which takes 'a wholesale
review and at the same time impede their
spiritual progress.

'Phose who gtick to only one view-point without
having atudied all the possible stand-points and who' are
gatisfied by being called a Sidiraithara {one who recites
a S{tra) because they have memorized a Sntra which
gsupports what they want to say, never come to possess
true; intringic worth of a learned man. . Their know]edge:
tonches only the outer forms of words.

They do not show so much brillianey ag is assoclated
with independent intelleet. ‘L'hus they become pufled up
wwith what little they have acquired and destroy. Aunekan-
tadysti by their boastings. 61.62

Important merits for the e:x;posztwn of a
Sastric lore:— :

W g aremTRiy et @E 1
 for st fy ﬁnﬂm_ﬂmmﬁqf‘m e rt iR
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» No one can ecome to possess the real
knowledge of Siddhanta by mere devotion

of the Canon. And also its knower as a rule
" is'not entitled to make an exposition of the
Sastras.

 One believes that he has a right to interpret the Canon
Vecanse he has a devotional fervour for it while the other
believes that he bag a right to do so becaase he has a
knowledge of it. The author, with reference to both
these types of people, says that he only haa a claim whe
possesses a perfect and a definite Lknowledge of the
Sastra. - That cannot be accomplished by a meagre
knowledge of the Sastras or by a mere devotionak
fervour becanse many do not have Sastric knowledge
evep though they have a reverence for it while those who
have ite knowledge do not hold necessary qualifications
to do so. This fitness is rarely to be found even in those
people who are well-versed in Sastras. 63

Statement as to what should be done for

the attainment of perfect kmowledge of the
realities i—

get weaferRd 9 geiom seyrafEad |
SIS W WATEETETSAAT FLAWEAT 1] §9 1)
gl SETagey HrdaarTgie agasy |
AR € oo ety ) s« ()
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(64) Sttra is a receptacle of meaning.
But mere Sutra does not yield meaning.
Knowledge of a genuine meaning is difficult
to be obtained as it is dependent on a com-
plex Nayavada theory.

(65) Therefore, those who know the
Sitra, should try to get at the right mean-
ing because the presumptuous and igno-
rant preceptors misinterpret the Sastras.

The author retorts to one who, by Lhe mere knowledge
of the $iitrag, boasts to have khown the realities, and dec-
lares that the recital of the S8qtra is no doubt an abode of
meaning but mere recital canuot give rise to a perfect and
right meaning. Such a knowledge, as it is dependent on
a complex Nayavida theory is difficalt to he obtained.
If then Nayavida iz thoroughly mastered it is easily
obtained.

Thersfore one who wishea to obtain a fuall and
genuine knowledge of realities, should strive to get at the
meaning having first learnt the Sutras which may not be
contradictory and which may have been evolved with
reference to Nayas.,  For this the theory of Nayas should
be well studied. Those who do not do this, lower down.
the Canon in the eyes of others because they are nothing’
more than presumpptnone and ignorant people. €64, 65.
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Statement of faults which find. place in
outward show without serious thinking :—

wg % gyt gt o fasanoHafgaia)
wffafegen o auy a5 ag fagaqfedisn 1 &5 1
TCHCTETAN FEAT-GCEATLEATAIL |
FLW-FCE @I¢ (U=ages W AWE 1 &

(66) A man, who is not strong in Sastric
lore, passes as one who is well-versed,
_becomes the snemy of the Sastras as much
as he is surrounded by the pupils.

(67) Those, who strictly adhere to. rules
and regulatlons and who have left of think-
ing Jaira and non-Jaina doctrines, are people
who, do not know the fruit of such rules
and regulations with Niscaya-Drsti (from
philosophieal point of view).

With reference to those who are fond of degrees
and  diplomas as well as who have stuck fast to the mod
in the forny of attachment for pupils and paraphernalia.
and also with reference to those that are mad  after
céremonions performaneces. (Krivia) leaving aside medita.
tion and thinking, the author says that sach people will
go on becoming-as much inimical to Jainism as they will
try to pass on a5 ‘well-versed people amongst men and go
on taking:a lead amassing a crowd of pupils around them.
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Btamp of srudition and a large crowd of pupilsa do not
prove Sastric knowledge. On the contrary. pomp and
bhypocrisy come in the way of acquisition of right
knowiedge. Those who leave aside meditating and think-
ing and indulge in simply observing rules and regu-
lations are not entitled to reap their fruits. The fruit of
philosophical thinking ig i¢ acquire right knowledge of
realities and to purify the soul through cultivating a
right taste for it. If thinking eon Sastric things iz leftt
off, ordinary knowledge of roalities will not arise.
And when there i3 no possibility of even ordinary
knowledge, what to talk of pure, unsallied knowledge ?
Without such knowledge right perception will be impo-
sgible and without right perception purity of sgoul can
never be attained. So for one whose aim and end is
purity of sounl, observance of religious practices ig not the
only necesgary thing but philesophical thinking also.

For one who is not able to start independent think-
ing on Sastric things, the roval road to be entitled to
the fruit of religions practices is to resort to a true pre-
ceptor and to pass hig life there and breathe heulthy
atmosphere of philosophieal thinking which surrounds
his teacher. 66. 87.

Knowledge alone or practice alcme 1.3 not
wanted—says the following verse s

ar fRfarhia” fefamita’ < Y fir aear ) -
TEHHT TS TEARTUEFR T AR ) &S
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Knowledge without religious practices
and religious practices without knowledge
are not able to free a man from the turmoils
of birth and death because they both are
Ekantas (extreme view-points).

In the preceding verse, the importance of knowledge
with the religioug practicea ig referred to while here the
vorse contains a snggestion to make nse of Anekédnta-drsti
in order to establish a synthesis,

No good resnlt can be arrived at without allround
spiritulal progress. lts powers are mainly two., Oneig
Cetana ( vitality ) and the other is Virya ( Action-power ).

These two powers arn go interlocked that the develop-
ment of one gives rige to that of the other. Thus simul-
tanepug development of both the powers ig indispensable.
Development of vitality meana acquisition of knowledge
and that of Virya {action-power) means the shaping of the
life according to knowledge. Without knowledge, proper
moulding of life is not possible and without properly
shaping the life, the life itself i8 meaningless. This is
why it ig said that knowledge aud practice are severally
the two extremes. If these two extremes are anderstood
in right perspective, they yield fruit. In this connection
~ibe proverb of “The Blind and the Lame™ is famous. 68

Conclugion i—

W§ FEN IUEYTHTHR SARGREE |
fnaans e § TR o €] 1l
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Be good to Jainism which is the reposi-
tory of all heresies and which is nectar of
nectars and which is easily understood by
those desirous of liberation.

Three adjectives are unzed by the author here while
wishing good luck to Jainism, By the adjective “‘Repo-
sitory of all heresies’”’ the author means to say that the
peculiarity of Jaina Philogophy consists in accomplishing
itg utility by properly accomodating wvarious types of
thought-procesges which are faise as they wend their way
in enmpl sete disrespect towards each other. By the seeond
adjective '‘Hasily understood by those who are degirous
of Liberation” the author intends to say that Jainism can
be easily understood by those who approach it with
unbiadsed mind or by those who are desirous of libera-
tion even though it is very very complex on account of
the faet that it tries to synthesize all the wmutunally con-
flicting theories and thonght-processes The right to
understand it consists in cessation of distress. By the
third adjective “Nectar of nectars” the anthor means that
Jainism has a latent power to bring immortality to one
who wants to thoroughly utilize it, through destroving
diairesges by the words of the Jinds which are understood
only by thoss who are unprejudiced and the ecentral
argurnent of which is bagsed on complete “impartiality
(Madbyasthya). On account of these three thinge it
degerves worship and adoration. 69

END
07—
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ERRATUM
SANMATI TARKA.

Page. Line, Error. Correction,
3 14 characteristic  characteristics
9 3t Badhistic Baddhistic
11 2 Nayas Nava
20 15  divorged divorced
157 18  Sthities Sthitis
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Abhavya 7159, 17;161. 26,29
Abhinibodha ( ¢crude impre-
ssion ) 99. 3
Abhoktptva-vada 175 5
Abgolate kowledge { Kevala
Jiadna) 66. 10,14; 88, 6; 70.
1; 77.9.16, 22.:72.6:73.11:580.
20;77.12:79.24:83.18:85.18;
£7.3:25:106 9
—gee also Kevala Jiidna
Absolute Perception {(Kevala
Dardana  77.[2,22.72.5;73.
12;77;12:79 25:85 18;87.4
—8ee also Kevala Dargana.
Absolutism{Ekintavida)z.14
—8ee algo Kkantavads.
Acakgn Dardana 86.2;97.18,
26,28;92.2,8,10,21,22
—8ee also Daréana.
Action Current { Yoga)
gee Yoga
Adharma [—astikiya] 743.2:
14517
Adrsta,PirvakriaiUnknown

A

actions of the past) 717265
1758.5,10

Adrstavadi 173.5

Agamaviida 100.4

Aggregational production
{(samndayika utpatti )

— See Production

Aggregational Destruetion
(Samudayika Naga)

“See destruction

Ahetavida (Dogmatism) 759.
15,18;167 5.6,13,28; 162 9,14 ;
183. 14, 117,

Aikatvika atpatti € a kind of
natural creation or rather
onesided creation) 742, 23
—See also Creation and

Utpatti

Ajivatattva 7163.14

Akartrtvavida 135.2

Akagalss 2;745 17,147.16,22

Amrtacandra ( anthor of &
commentary upon Prava-
cana agra ) 152,28

1. Halic figures in this index denote the pages of Sanmati
Tarka and the rest denotes the lines.
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—8ee also Pravacanaséra
commentary
Anididinidhana 104.5,24
Ananpta 167.25
Andtmavada 174, "-2;4-
gockantedrst} (vorssis
of aspects or versatility of
view pointz } 3 18,19;4.25;
19.20;31.14;62 11;137.13,16,
20;138 3,28;178,7
—in ease of Jfdna and
Dardana 100.18,21 -
e jun casel of substance and
quality 130.9,18;137.5
—in case of jada and cetana
138,19
—hecomes Ekanta
139.4;137.20,

also

— merits of 741.3,5,28;142,5.|

—-in case of hetavidda and
ahetuvida 160 —163.

—in cage of Sadvada and
Asadvada 169.10,20,22

—in case of cause and
effect, 170 25;172,10,11,17,

—in ease of Sadhya (Mujor
term) 177.19,21

—in case - of exposition of
catagories 17813

BANMATI-TARKA

—in case of Faith(Sraddha)
and Buddhi (- Intellect )
160,26

—3ee also Jaina Philosophy,
Jaina Doctrine, Jaina
Darsana.

[ Anirvigavada 1735

Anityavgda 767.6
Anu 154.1,2,22;156 26
See also atom
Anumina {inference) 161.8,
12,
Anupdayavada 175,11
Aparisuddha utpatti ( arti-
ficial ar impure production)
142 20;144.18

-~g8ee also Samudiayavada

under  Creation and
Utpatti '
Aparyavasita 7107120
Apdva (Faith) 1003
Aptavacana {words of a

reliable person ) 172, 7

—See also Pratityavacana
Aplirva ( not latent in the
mother substance } 755.21
Ariadhaka { Propagator of

right religion ) 7160. 1
Arambha ( Prodoction of a
new subgtance ) 155, 20
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Arambha, theory of 30.7,
15 )
—8ee algo under Creation
and Utpatti

Arambhaka Paramann (Ele-
mentary atom!} 756.8
Arihanta §0.20
Arthdntarabhgvaprdpti-
vinasda 746.15

Artha Paryviya 84.9, 11, 26; .
35.15; 36.3; 38 15.22; 45.4; |
46.2;101.14;113.20;114.14,16

Artificial Creation 142,13,

~—8ee under Creation,
Samudayavada, and
TUtpatti

Asadvada 169 6, 9, 176.10
—8ee also under Creation
and TUtpatti
Asadvadi (a liar) 777.5
Asadvadi {one who believes
in Asadvida)
—8ee Amadvgda, Creation
and Utpatti
Asankhyata (immeasnrable)
207.24; 163.8
Asatkaryavada 776:13
Agat-Vastu 770,19
Agrava {inflow of Karmie
matter) 163.18

|

{191

" AtIndriva 135,14

Atman (Soull 25.17;167,13.29
—3See algo soul
Atmapradesa 758.20
Attributed {Qualities, Gunpas)
—Whether different from
the snbsatance or identical
with it 778.5,8.23; 1194,
13. 16
—and Paryayas 722; 123,3
12, 24; 12496
—Ses  also
Quality
,\npaéamika‘[—.Bha‘.va]65.15;
104.11

Gunpa and

| Avadhi Darfana £6.2

— Argumenta for its exis-
tence 86.6, 10, 12, 15
Avadbi Jiiana 82.16; 82,19
Avagraha 86.25; §7.18; 80.1,
20: 91.3,10; 95.2: 89.24, 26
~—Whether * Avagraha is

Dargana 86.25; &7.18;
85.1, 20; 91.3, 10; 95.2;
89.24, 25, \
Avayava 155.8
Avayavi {aggregate, having
avayavas) 144.14; 155,98
Avyaktadass {latent stage)
1711
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B.
Bandha 24.15
Bhagawati Sitra 60.27
Bhiva (Modality) 7178.9
Bhava Niksepa 9.6, 70.6
Bhiva paryiya 10298
Bhavya 15917, 19; 161.26,

29; 162.17

Bbeda {distinction) 778.12

- See algo Paddrthas

Bhedanza (digjunction} 754.186.

~-Bee also Vibhaga, Nasa
and Destruection
Bheda-pratiti (experience of
disjunction} 157.10
Bheda-vyavahira (usage of
disjnnetion) 152.11
Buddha

--Paryavastika Naya of
16418
Buddhi (knowledge or In-
tellect) 760.8, 15, 25, 28
—Compare with Sraddha
(Faith), 160
—8ee algo knowledge and
Intellect
Buddhist
—-Samiihavada of 155.5.14;
169.7

SANMATI-TARKA

«Bhedavédi (cause and

effect) 7169.25
~Agadvida of 169.7: 1704
— Asatkdryavada 170.14

---Anityatvavida 167.5
C

Caitanva 739.18; 71421, 5

-~ Bee also Cetand Soul and
Atman
Cuksu Duardana 86.2; 92.2, 6
—See under Durdana
Ciaksusivagrahamati §9.23
Causge and Effect
--abgolute  difference
( Ekantabhedavada of
Bauddhba and Vaigegikas)
169.26; 170.1,6, 8

~—abgolute identity (Eksdnta«
abhedavéida of Sankhyas)
170.2, 4, 16
—~Jaina view of Anekinta-
vada 7170.25; 1715, 6
Chadmastha 95.4
Chadmasthika Upayoga 67.
27, 69.7
Cetana (sounl) 758.53
Conquerors of hatred and
attachment 7,8
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: —.°-Se.e.:Jin:!., Arihanta -~
Creation, theory of =
—natnril 142.1_7.. 22
"= Bamudiyakrta 142.22;
1437
—Ailutvika 142.28;744.1
—Artifieial 142,19
~—Samudivavada 742.90

— Aparisuddha 14220
T44.16
—3ee aiso Produetion,

Urpatti and Utrpada.
D

Danda 154 4; 56.13

- Durdana [ Perception) 63.16;

67.10; 980.20; 91.15, 93.5:;

94.92, 95; 100.2, 9, 14

—amd Jhidna 96.21 3 97.10,
12, 14, »1; 08.10; £0.3,
10; 10014

~ and avagraha §9.2, 4, 6,
20; 90.10; 81.2, 4, 9, 10,
1L, 15 ; 95.3

— Cuksu 26.2; 92.2, 6

— Acaksn £6.2; 50.18, 26,
23, 92.2, 8, 10, 21, 22

‘—and Sruta 95.3, 9, 16, 18,
26; 96.2

!

|
|
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‘— Avadhi £6.2; 96.6, 10, 12,
15, 14
—Samyax £7.J0; 282
99.9, 23; 100.2, 4. 13,
15921 : 162.18; 169°11;
174.11
—Kevala (abgolute percep-
tion) 86.2, 10; 4§8.11;
103.5; 101,22
- 8Bee also Percepiio.n.
Dargana-mohaniya 7100.10
])aréan&varaﬁa 100 10
Dega { Provinee ) 778,10
Destruction { Nisa ) 143.5;
1. 4.9; 145.18,83
~~Natural { swabhiavika)
1435 ' :
— Artificial(Prayatnajanya)
1436
— Jaina view of Anekdnta-
vada 143.20
—{§vara Karana vadi 743.
18§, 27
—Single 145.7
- Aggregate 14418, 27,
1453.4; 146.2,9,12,1%
—Pure 145.11
—See also Nasa and Fro-
duction

Dharma 124.23; 151.7
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—Bee also Quality, attri-
bute and Guana
Dhavoa [—astikaya] 143.2;
14517
Dhyana (meditation) 178,15
IMad 154.238.25
—8ee also Dyyanulka,
Dravya { snbstance )
—and parvayalos.24,25.107.
9,17;108.14,15
—and guna 720.4
{ for details see Bubstanee
and Quality )

- Utpatti and Vindga 148.16.

21,23;150.2; 151.6, 10, 11;

'
L

|
152.5,1; 153.10,11,13,154.

5. 12:155.4.6,11,24;156.1
7157.3,17,29,30
~ For details see Utpatti,

Yroduoetion, Vinasa, Nasa |

and Destroction
—Puaddrthas 178. 8
~Parvaya 1525, 10
~—Niksepa 9, 4: 10. &
w—Sae algo Subsances
Dravya NikgSepa 9. 4, 04
Dravyastika Naya 3 3, 24;
Dravyarthika Na)’ £8.9,13
—&angraha and Vyavahira
5.3

BANMATI-TARKA

wwProvince 11.8;72 4,714.16;
16,1, 20; 82, 14, 24
~=Deals Samanya ( genera~
lity) 63.19; 64.10 ; 176,
11; 17213
~=ag preached by Kapila
164,17
—in case of =oul 58.20;
59.1, 7;167.10
Dvesa (hatced) 708.1;175.8,20
Dvyanuka 753.18,20; 156, 9,
2293 95

- Bep also Diad.

L

|
b Kffect ( Kirya ) see (aunse”

and Kitect

i Blantavada

\
|
|
|
r
!

wHhedavida in caye of

snbstance and  guality
128—136

—Albhedavada in cage of
gabstance and quality

120—136

for detail see Substance and
Quality

—Bhedavida in case of
cause and effect f69, 170,
by
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==Abhedavida in case of
causge and effect 169171
—~for details see Cange and
Effect, Compare with
Anekdnta Viada
Fkopayogavdada 97,15
Emancipation 770.3; 175.10
Fvambhita Naya 2.3:8.1

F

Faith ( Sraddha } 760.8~10
12,14,20
~=related with

i6n13.15 7622
—Jaina view of anekinta
vada /62,28,29
See also Sraddba

False knowledge 774.7

Finite Oneness 6.13

G

Gati (motion} 154 15
General (Samanvyal
~—and partienlar 706.8, 9,
12, 15, 17, 20; 110. 5, 0O,
11, 13, 15, 17, 18, 20;
111.3,6; 1571.8, 9, 11
- See also Simianya.

Ahetavida

195

God
~theory of creation
14312, 15, 17, 21, 25;
147.46, 8, 11,16
~—theory of Purosavida
17318, 15, 16
Guna (guality}
~—and paryiyva 720,12, 18;
fer 4, 6, 16, 18, 22;
1227, 11, 13, 14, 16,
19, 29; 7232, 4, 7. 9,
14. 15, 18, 19, 21, 23, 25, .
26, 27, 124.1, 7,12, 16,
17,19, 27, 28; 1253, 11.
12; 129.2, 4
- and anbatance 7130.3; 1528
— Bee also  Quality
Substanee

and

H

Hetu (middie term) 90. 25;
92,14 104.18; 1035.27;
160.2; 176,18

Hetuvada (Rational portion
of Agamus) 159.15 19
160.3; 161.5, 1Q
—and faith 161.18;: 162,26
~ T ramples 162

19, 20

quated
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I

Impure Production —

—8ée aparidunddba Ttpatti
Infinite Oneness 6.11
Tévara K;Ef:'lr_ia vadi 743,17

—See  Production and
Utpatti
Isvara‘tantra 172.16
~~See  Production and
Urpatti
J

Jainism 102 11, 143.22; 183,
1. 5,12, 21,

Juina  Philosophy  {Jain
1xarsana)

— pecnliarity 7835.7
—theory of produoction
(Utpatti) 155.16.20

~ synthesie (Bamanvaya)

166.29; 167 2. 8; 16810
—nitydnityatvavada (soul)
167.14
—no contradiction in 767,
1%, 5
w~ganeral
( Samiinyavisesavida )
168, 16

and particnlar

SANMATI-TARKA

Janya Dravya 7147.13,754 19;
152.9

| Janya skandha 144.23,26

Jata ( produced ) 154.27

Jinas { eonquerors of hatred
and attachment ) 1.5; 99.6;
14608

Jiva (living heing ) 765.19;

107.13: 108 3
—Asagkhyata 7163 8§
—tattva 163.5
~dcavya 104. 23; 108 28;
10714
-~ Bat-asat 147.29
~—Nitydnitya 158.2
—Nature of 142.6
~Bhavya 162,17
—and Karma 763,11
—«Naigadika 7163 13
Jiana (knowledge)
—Avadhi £1.16; §2.1%
—Srutd 73.6; §1.13; 82.16;
02.19; 95.5, 11
—S8ruta and Dargana 95.14,
19,22, 23; 961
~ Mati §7.17, 21; 92
—Manahparyaya 66. 7; 87,
16; 82 21; 85 11, 13, 16;
93.9, 17, 21, 25; 94.7,12;
~Revala 66,10, 14; ¢7 22,
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88.10; 101.13, 21; 707.23;
1085

— a8 means of originatiun
of Dravya 154.16

—and Dardana 94 24; 90.21;
9%*.11, 14; 98,9

--8adi 97.21

~~8amyag (Right know.
ledge) 99.8, 23; 100.1, 13,
IR; 159.21; 183.3, T

—8ee also  Knowledpe

Jaata §8.17

K

Kila (Time} 272.

197

Bee also Sankhya
Karma
—and adrstavada J/73.6.7,
9 . _
-—responsible for medifiea-
tions of soul 55.12
—relation with Jiva 765.11
Karmabandha (Karmic bon-
dage}
—responsible for next life
158.23
Kurmic matter
- relation with goul 55,21
KRasdyas {Pagsions) 24.5
Kagsyika Prinama ( Soul
asauming the forms of the

—exposition of catagories ] sentiments of anger ete. )

1789
Kalavadi rra. 15
~—Bek T[Jtpatti, Niada and
Produstion _
Kapnada {(known as Ulika as
well) :
--Nayavida 184 22
—Knowledge and percep-
tion §4.9
—-Bee also Vaidesika
Kapila (Founder of Sa‘,ﬁkhya
system of philosophy)
~Pravyastikanaya 764.16

l.

158.10
Kayag 137.24
Kevala Dardsana ( Abselute
Perception ) 86.2,10
~-and Kevala Jhidna 8811
—Badi~aparyavasita 701.22;
103.4,5
Sece also Perception
Kevala Jiana ( Absolute
Kaowledge } 66.10.14
~and Darsana 67.22;58.10
—S84di-Aparyavasita 761,21
—threefold 7107.23;108.5
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See aleo Absolute Know-
ledaze
Kevalabodha 103. 14
Kevalalabdhi §8.14
Kevalariipa 102,24;104.8
Kevalopayoga '
—Kramavdgda 7217;73 12,
Y7:77.6,7,19;78.11, 12, 16;
79.1;80.3;83 11,548,320

—Sahavada 75.11,20.23.79. |

2. 8312
—D0Dneness of 77.4
Jee algo  Jaana
Perception
Knowledge 65.6:76.4
—and perception 66.6;73.2;
74.4,76.4;77.1,8; 87 §; 88.
16; 89,19

~-and religious practices
184.1,3,18

—and Faith 760.9.11,12,13
14,17,19.21

Kriva { action )

—origination of Dravya
154,148,158 19

—[ Ceremonions  perfor- |

mances) F82.21;184.1,2,7
Kganikatvavada 7174 23
Ksiayika [—bhava] 65,15

and |
Parsana, Knowledge and ¢

SANMATI-TARKA

Ksetra 1789
Kundakunda 728 23
Kuatastha 175.1

L

- Labdhi (spiritual acquisition)

8512

M

Manas 754.13:158.7
— See algo Mind
Manahparyaya (thonght read-
ing of others) £32.9.17,21,25
~Province 81. 16:52 21,85
11,13,16;04.4,7,12
Aatd
~-Darfana §7.22:94.21
—Jnana §7.17,21;01.4,1¢
Mind 93,2
Moha ( infatmation ) 1081
Monists 309
Mirta 54,5

N

Naigama { Naya } 5.10
Nuigodika Jiva 7163.12
Name Nikgepa 9.3;5.15
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Nisa ( Destruction )

-~and Utpada and Sthiti
(i.e. Sat) 149.6,9,11,20,29;
150,19.24;151.3; 152. 4, 9;
157.16,18.27; 158. 21, 10,
1593
Sealalso Dastrnetion

Naya 26.19;179.4,781.22

— Dravyastika and parya-
vastika 3.6,19.17,122. 17,
120.16,149.13

— For details see Dravyistika

and parydyisdtiks Nayas
—No third naya 718.17; 20.1;
28,
-.Halse 21.3; 24.1%; 23 27; 26
19; 27.22;20.7: 31.9; 165.2,
—-and the whole truth
26.19;27.7;50.26;31.9

—Sometimes one only 67,

28, 62.3,9
Navavida (a system of view
points) 764.7, 11, 14; 165.7,
9. 26
—parignddha  ({pure i.
right) 765.16, 23; 166.3
—aparisnddha { impure )
165.22; 1666, 18, 21, 2%;
181.5, 15, 16
See alzo Anekantavada,

|
|

199

and Jaina philosophy
Niksepa
- Four varieties 9.5
—--Name (Name) 9.3; 015
--Sthdpang (picture) 9.3;
10.2
—Dravya (smbstance) 2.4;
10,4
—Rhava (potentiality) 2.6;
10.6
Nirakaragrahana 78.4
Nirdvarana Cetana 67.26;69.8
Nirdvarana Upayoga 67.19;
99,13 . .
Nirvikalpa 29,15
Nigcayadrsti iphilosophical
point of view) 182.15H
Nitvatwa (eternality) 168.3
—of Sankhyas 167 5
Nivritti Samaya 7150.6
Nigati fdestiny) 172.5,173.3
Niyativadi 172.25 '
No-indriya 93 3
Nonnmenal point of view-—
~8ee Dravydarthika Naya
Nydaya Philosophy 137 2;
144 15,
. o
Omniscient { Kevalin ; 702,
16, 74; 9, 5; 102, 1.
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S;ll] A
and

~ Krama¥vada and
vada of _inﬁ.lﬁa
Darsana p. 68—80

-~ Kramavgda 68.21:75 24,
78.18, 18; 79.3, 10

_«—8Sahavada 73,5.9.21; 75

24; 76.6,9,16; 7825,28;
79.3,10

-~ Unenesa of Jitdna aud
Darsuna 79.22; 81.1, 22;
§7.8; 88.3; 98.3

F

Padirtha *

--has origination, destrue-
tion and
211

-- exposition of 178 7; 750,
16

Parsmanu ( atom )

pernaneice

-~ gnalities reside tn 1347
~~union of 158 10
—disnnion of 156,38
~-nityavada of VaiseSikas
167.29
see alge ann and atom
Parasamaya {(nou-Jain philo-
gsophies) 164.13; 166.24,23,
27. 167.7 _
Farinama 1552, 13, 27

SANMATI-TARKA

Paripamavada 20:12; 154.20
Paripamavadi 155.1

‘Parigatis  ( modifications )

158.8

Parisuddhanayavada 165.16,

93; 166.3

Particular {Vigesa)

—ization <.6

- phenomenal viewpoint
(Dravyarthikanaya) 176.13

—mutnal identity of gene-
ral and 769.7, 10, 12, 14,
17, 18; 1710.8, 12, 18, 15.
16, 18, 21. 22, 99; 1714,
7; 112,15, 11. 19, 24, 27;
113.16

——not false 136.21, 24; 131,
3, 10, 13, 17
— See also Videsa

Parydya 1214

—identity  with dravya
106.24; 107.5, 1¢, 17

wdifferent from dravya
10810

~identity as well ditfer-
ence (bhinnibhinna view
of Anekdantavada) from
dravya 108.14, 15

—and Gupa 720,12, 19;
121.1,3, 4, 5,10, 16; 122
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8.9, 192, 15, 1€, 19, 25; | —See Parvasdastika Nava
122.2,5 6,10, 11, 16,18, | Perception (IJarduana)
22; 7124.19. 22,24, 27,20, 63.5.16
7253,10,12, 1290.3;7130.4 —in cage of soul 4.9
— Nramavarti 745;18,21,22 ~separate  from  know-
—Ttpada and Vingga 749, ledge 66.6 5 9:4.25
18, 21, 22. 23. 2¢. 28; | ~~Kour varieties 47.10
750214, 15, 21, 206 152, | —and  knowledge 732,
11, 13; 7583, 21, 25, 28 7404 7665 771, 8; 875

—exposition of calagm‘iesi —not in case of manha.
178 10 ' pariaya 8425

—gee also Dardana,
Pradesas 747 23; 1643.9
Prajiapans Sutra 69,20
Praurdana 26.12

—and Naya 165,11, 12, 15;

7661
—See alao  pariguddha

Paryavastika Naya } (Phe.
TParyayarthika Naya
nomenal point of view)
5 94; 475; 48.1; 12218
~—ft's provinee 159, 19
1418, 15,861 16.18: 21.3:;

32.19
. 1 ¢ 1 52.93 Nayavida,

S~ age of soul 58.23. 64, . _
_lln, case of 8 > P 64 Prarambha Samaya 150.6
L

Pratityva vacana J67.7, 11
~—frnition of karma 52.4,12 ) .
—Ree also Apin vacana,

Pratyaksa Pramina {(direct

knowledge) 161.7, 11,

—gomprehension of parti-
cnlar 63,21

—ag tanght by PBuddha
1419

weanityatvavida 167,11

Pratvela {vegetation huving
one body and  one soull
162.12.

Pagsion=—see Kagiya 24.5 Prayatna Janya 1441
Phenomenal point of view —8ea alse Praduction and
34: 8321 16400, 167,11 Titpatti.
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Prayogika {artificial) 744.0,
27 |
— See algn Prodoction and I|
Destrnction, Utpatti and |
Nasa, |
Produstion
—Tévara-karapa-vida
14323, 27; 147.5, 16.
—-artifieial (Pravogika)
and mnatnral {(Swabha-
vika) 144.4.
—aggregational 744,11, 20,
24, 28 5 743.2, 4,
—Impure ({apariduddha)
14415,
—Single 145 7,10,18,22 28
—Pure 145.10, 18,

—in cage of soul 746 25

—Parinativada of Ban-
khvag 36.12; 15420
155.1.

—Theory of Arambha

30,1155 154215 16510
—Samnha
13555,

vada 154 2]1;

- Jaina view 755,16 ;

=—I{alavada 17215

—8vabhavavada 772,19

INDEX

—Niyativada 172.25,
—Adrstavada 173.5,
—Purusavada 773 11

— See Utpatti also.
Pravacana Sara commen-
tary 152.2%.

Pudgal {matter)  142.4;
I44.25;158.8,16,17; 162.21
Puruga 175.12.
Pnrugarthavadi 773,11,
Pirvavarti paryaya /57 28,

Q

Onality

—and sabstance 722.6;
I24.30, 125.24; 12812;
125,37 1301, 285; 132,
21, 23 135.81.

—and paryaya 124.24,

—absgolute identity with
gubstance 1295, §, 10,12
16 130.12, 14, 15, 14,
20; 7181.923. 24,925, 134.9;
7135.2; 136.14. )

—ahgolute different from
snhstance 7294, 11; 130
11, 13; 122,12, 13215 :
1344, 17 12586, 8
136.13; 137.1.
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—See also Gnpa, Attribnte |
and Dharma.

v

R

Radical view point 776.15

Raga (atiachment) 707.25;
175.7, 20,

Ratnaprabha (Naraka, Ist)
70.2. 13.

Religion 159.14,

Right condnct 159.21.

Right Faith.
—8ee Samyag-Dardana

Right knowledge 138 3.
—~—See Samyag-Jiifina,

Right Vision 159 20.

Rjinsiitra (Naya) 6.22; 7.20,
23

Riipa (Form) 154,15, 158.22.

Ripantara  (modificatory
change) 155.3.9.

Sabda (Naya) 6.23; 7.22

Sadhiarana Vanuspati {Vega-

tation) [62.10
Sadharmya (Similarity,
anology} 176.8
84dhya (major term)

= relation with Hetn 704.
18; 10527

203

~anekiantavada in cage of
17616 ; i77.11,16,18
Badyda parydava /751
Sadwada (theory of Evolu-
tion of Sankuya) 765.5,
17011
—and asadwdda adjusted
165.9
Sahubhévi paryayas {modi-
ficatory changes ocenr-
ring simultaneousiy)
15723
Sakaragrahana 78.3
Sakaropavoga 85.15,13
Samabhiridha (Naya) 7.2,
25 C
Samanvaya (Synthesis)
ri.14
Samdanya (Generalization)
13118
—Noumenal view point
44 ;17612 ; 172.13,
—Sangraba 4.4
~—and Vigega 707,18

-—8ee  also and
Vigesa

Samanya ripa (elementary

form) 754,1

Samawa

general

{indivisible unit

of time)
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—innamerable utpadas,
niagay and sthitis can take
place in one 154.9;157.17,
20,21.23; 158 30

Samyak 175.22

Bamudayakyia 742.23; 1437

Samudayika-nipada 744.11,
20,26; 145.2, 4
HBee Tipatti and Utpada

Samiiha 7155.7,14,28

Bamihavada 754.21

Bamiihavadi {555

Sarnyag-Darduna

Fuith) 7004
—and nayas £7.10; 28 2
—and jhdna 95.9,23; 100.2,

13

=—instrument

(Right-

ensuring
emancipation 59 23; 162,
18

——anekdnta 76511

Samyug-jidana {Right know-
lodge)

—and Dargana. 99.8,23, 100,
113,14

—anekanta 1600.14

—means to  attain libera-
tion 159.21; 17411

Bamryoga  {eonjuction  of

atoms) -

IXDEX

~=(anges Dravyolpatti 754,
5;7156.18,2026; 157.3,14
Samyouga  (circumstances)
178.11
Sangraba {Naya) 5; 6
Sankhra (System of philo-

sophy)
~ Sadvada or Satkirya
Vada 30.1;169.5:176.1,11

12
~absolnte identity of subs-
tarce and gnality 737.3

— parindmavida 15421 ;
135.13

Sankhrata {measurahle)
10724

Saparyavasita 710312
Sapeksa pratipddana (Quali-
| fiecl Assertion) 50.25
" — See also Anekdntavida
and Nuyavida
Sat, 11064 1485, 1%; 17030
—ag substance and quality
| 154a.1
l Savants
\

—See Sratadharas.
Sivaranpa Upayoga 67,10
Savikulpa 3914
Siddba 10111
" Siddhaparyaya 1602.27, 29

Siddiratna 707 12, 16
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Siddhi 102.17

Single Destraction 145.10
See Destruction,

Single Production 145.10
See Production,

‘Skandba (physieal Dbody)
T44.13; 15583 5 1578

Soul
—anity  and diversity
(Nityanitvavada) 53.1,
6, 8. 16, 18, 24, 27; 4.8,
11; 36.3

—and body 54.23, 2%; 55.2,
6, 8

—~and Karma 55.11, 13

w— gorprral and incorporal !

60.27

—general apd vpartienlar
65.13; 104.5; 105 4

— particles 7.6

I-TARKA 205

Srata-JAdna 73.6

—province §7/.173; 82.16

- in  case of Chadmastha
94.19; 95.5

—and Pargana 95.14,15,19,

26l

Sruta-upayoga 35,7

Sthapang Nikseps 9.3 10.2

Sthira 750,18

Sthiti {Permanence)
—and

Utpada, Vinasa
12007, 10,11; 150.1,4; 150,
19.24; 7.57.3:152.4,9:154,
11, i57.16, 18, 22, 759 3.
See Utpatti and Vinasa
alsn

Sthiti samaya 150.7, 2%

| Bubstance

—and quality 122.6;724.30;

-—anddinidhana 104 5
~—ig absolute knowledge 1
1059, 14 "
—production and destrue- ]
tion 145.27; 148.1
Sraddha  (faith)
160,25, 28;
See also faith
Sruta 94 22
Srutadharas (Savants) 214,

ga.1d;

125217 7128.12; 130.22;
132,20, 22: 13515, 24
~~ahsolote fdentity with
quality 729.5,8;730,12,14
13, 16, 20, 151.23, 24, 25
184.2,135 2,136,14,137.3
- absolute different from
qqmality 729.9; 180.11,138;
131287132153, 135.6,134.
4,17, 1458, 126.13,187.1

19;179.213

Hee also dravya.
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Svabhava (pature) 7172.19,24;
733

Swabhdvika {natural) 7446
T

Tattva 7163.17,20;167.12,7124.
22

Tattvartha Bhasya 146.28,
147.29,

Time 149.4

Trath

—revealed partially
nayavida 165.27

—anekgntavada /65,28

—the whole 765.28;166.5

by

T

Ulika {(Kapada) 765.1
Umaswati 7114.25; 134.26
Tpadama 64,14
Upayoga 92.13; 98.9
—Chadmasthika ¢7,27:69.7
—-Bdvarana 67.16
~8rnta 95,7

Utpada }
Utpatti

(production; origi-
nation}

~—Jlifferent and not from

INDEX

dravya 74413,

—and Sat 749 6.8,11;777.3

~—Vini#éa and Sthiti in one
Samava,’4919,24,29,150,
519,24,751.3,152 3,9.153.
15,154 11,1585.22, 15716,
18.20,22,26,155.26,29,
159.3

— as held by Vaidesikas 735.
29.1456.12

—Sarthyoga canses I57.3
See aiso Production

Utpadyamana lbeing pro-
doced) 157,28

Utpanna (produced) 757.29

Utpatsyamdna (going to be
prodnced} 157.29

Uttaravarti paryaya {(modi-
fication which suocceeds)
157-26

v

Vacana {(speech) 134.14; 158.
8

Viadas (systema) 16321

Vaibhavika paryaya 108.6

Vaidharmya (dissimilarity)
176.9
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Vaigegika

«~theory of Arambha 30.5;
155.11,18.22

~—absolute difference bet-
ween  substance and
quality 118.13,22,137.2

— Purnsarthavada 44,7

—Isvara k3rala vida 747,
13

- Barhyoga canses dravyot-
patti 7157.2

—nitya and anitya vida
{(not nitydanitvavada)is?.
18,23,206;7/68.8,11,14

—asadwida /69,.1,8,24

—ahsolute difference bet-
ween cause and effect
169.25; 170 4,14,

Vaigrasika-utpatti and nasa
(ntural production and
destruction) 744-28

Versatility of aspects
gee anekantavada and
Nayavada

Vibhaga {digjanction)

- Canses dravyotpatti 156
2.6,18,24,%6;7157.5,6,15

207

View point
see Naya
Vigacchat (in the process of
destruction) 757.18
Vigama {destruction) i57.30

Vigamigat {about to be lost)
151.23

Vigata (destructed’ 157.21

Viniga tdestrzetion)
See Niasa and destraetion

Viradhakan (heretia) 71606;
162.3

Vieys Visesa {a kind of
power) 155.12,13

Vigesa (particular) £.6,7101.3
104.24, 167 18,176 13
See also particalar

Vyafijina Paryaya 54.3,23,
29,46 3;87 3,14; 498 10,20,
39.14, 45 4,46.3,15,773 19
714.13,15,28

Vyavabhiea (Naya) 5.6
Y

Yogan 224356, 10,17; 5376

EXD

Downloaded from www.holybooks.com
Visit the site for many more books on spiritual and religious topics.



Downloaded from www.holybooks.com .
~Visit the site for many more books on spiritual and religious topics.



	Main
 Title 
	Acknowledgements

	Foreword

	Abreviations

	Introduction

	Contents

	1. Siddhasena Divakara	1-103

	(i) SIddhasena’s date	1-18

	(ii) Materials for his life	18-55

	(a) Summary of Prabandha in the Prabhavaka Carita	20

	(b) Comparision of all the Prabandhas	34

	(c ) A discussion of some important points	38


	(iii) Siddhasena and other Jaina Acarya	56-93

	(a) Kundakunda and Umaswati	56

	(b) Pujyapada and Samantabhadra	63

	(c ) Mulacara	71

	(d) Mallavadi and Jinabhadra	71

	(e) Simhaksamasramana Haribhadra and Gandha Hasti	86

	(f) Akalanka and Vidynanda	87

	(g) Silanka, Vadivetala Santi Suri and Vadi-Deva	89

	(h) Hema Candra and Yasovijayaji	91


	(iv) Siddhasena and other Non-Jaina Acaryas	93-103

	(a) Nagarjuna, Maitreya, Asanga and Vasubandhu	94

	(b) Asvaghosa and Kalidasa	96

	(c ) Dinnaga and Sankar Swami	98

	(d) Dharmakirti and Bhamaha	101



	2. The Commentator Abhayadeva	105-111

	3. Sanmati and its Commentary	112-155

	(i) The nature and style of the works	116-131

	(a) Names of the two works	116

	(b) Language of the text and commentary	121

	(c ) The style of the text and commentary	124

	(d) Volume of the text and commentary	125

	(e) Division of the text and commentary	127


	(ii) Subject-matter	131-155

	(a) Anekanta-vada	132

	(b) Subjects connected with Anekanta	140

	(c ) The peculiar characteristics of
 Anekanta and the defects of Ekantavada 150 


	4. Dwatrimsikas of Siddhasena	156-185

	I. A general idea of the times	157

	II. Information about the author	159

	III. The study of Dwatrimsikas	162

	(i) Style of Dwa.	164

	(ii) Subject-matter	163

	(a) Eulogisatic Dwa.	164

	(b) Dwa. Of critical character	173

	(c ) Dwa. Dealing with systems of philosophy and the nature of the things	176




	Index	189-200

	Sanmati_Tark

	Contents

	Chapter I

	1. Introductory verse in the form of a panegyric of the teaching of the prophet of Jainism with its peculiar merits	1

	2. The Declaration of composing the work Sanmati-Tarka and its object	2

	3. Indication of the main subject-matter of this work	2

	4. Subdivisions of Dravyastika-naya	4

	5. Subdivisions of Rjusutra-naya 	6

	6. Varieties of Niksepa and the distribution of the principal Nayas in it	8

	7. The province of each Naya and the distribution of Nayas amongst various statements	11

	8. Circumstances under which there occurs an overlapping of these two Principal Nayas	12

	9. Summing up the discussion of the overlapping of the two Pricipal Nayas	14

	10. The attitude of each Naya towards the other Naya	15

	11. Both the Nayas touch different aspects of one and the same thing	16

	12. Characteristic of a real thing	17

	13. Explanation as to how both these Nayas become wrong	18

	14. Explanation as to how and when both the Nayas can be regarded as right	19

	15. What is true of these two Principal Nayas is also true in the case of their classification	20

	16. No single Naya is competent to comprehend the Reality in its entirety	21

	17-21. We cannot account for this worldly life, happiness and misery, bondage and liberation if we adhere exclusively to the standpoint of one single Naya	22

	22-25. Illustration of the above statement	26

	26. Merits of the illustration	28

	27. If there is no co-relativity between Nayas, it leads to the sure defect of a Naya	29

	28. The theory of the versatility of aspects (Anekanta) is the right theory	31

	29. Limitations of each Naya	32

	30. Description of Difference	33

	31. Explanation as to how one substance beomes manifold	35

	32. An illustration of Vyanjana-paryaya	36

	33. All Vyanjana-paryayas cannot be considered as having an element of unity only	37

	34. Distinction between Vyanjana-paryaya and Artha-paryaya	38

	35. Exclusiveness of a view-point is always faulty and unscientific	39

	36-40. Statement of the main feature of the Saptabhangi or the Heptagonic form of ontological enquiry	39

	41. Distribution of these seven modes between Artha-paryaya and Vyanjana-paryaya	44

	42. The view-point of Paryayarthika-naya does not cover the whole truth	47

	43. The real significance of the viwe-point of Dravyarthika-naya	47

	44-46. The intrinsic natur of a man and the soul	49

	47-48. The soul and the matter are from one point of view one and from another point of view different	52

	49. Statement as to how things are philosophically termed when this intermingling of the soul and matter is into consideration.	55

	50. Statement as to why a thing is called external or internal?	57

	51-52. The standpoint of each Naya with reference to the soul and matter	58

	53. Combination of the two Nayas makes the right Jaina view	60

	54. Place for exception in Jaina view	61


	Chapter II

	1. Distinction between Jnana (Knowledge) and Darsana (Perception)	63

	2. How Jnana and Darsana view the same thing	64

	3. Exception to the rule of occarring Jnana and Darsana at the same time	65

	4. The view of the consecutiveness of perception and knowledge which is based on Agama	68

	5-8. Criticism of the above view by one who believes in the simultaneousness of perception and knowledge	70

	9. The author who believes in the sameness of knowledge and perception questions his opponent and introduces his own view-point	73

	10-14. The author charges his opponents with the faults in their argument	75

	15. One who belives in consicutiveness defends himself but is finally silenced by the author	79

	16-17. The author further explains his views	81

	18. Author removes scriptural inconsistencies	83

	19. Author removes all the doubts as regards his own view	84

	20. Reason as to why one absolute knowledge is said to be two-fold	85

	21-22. One who believes in oneness of Jnana an Darsana but in a way other than the Author comes forward and argues	86

	23-24. The author replies him	88

	25. Definition of Darsana	90

	26. Over-absurdity avoided	92

	27. Further explanation regarding accepted arrangement	94

	28. Why Sruta Jnana is not Darsana	95

	29. Arrangement of Avadhi-Darsana	96

	30. Both Jnana and Darsana can simultaneously fit in with Kevala-upayoga which is only one	96

	31. Contradiction evidenced in Canonical Literature avoided	97

	32-33. Explanation of Darsana when used in the sense of faith	98

	34-36. Mention of a delusion created by the word Sadi-aparyavasita and its removal	100

	37-42. Doubt as to the difference between Jiva and Kevala and its removal through example	103

	43. Corroboration of difference in the same modificatory change	107


	Chapter III

	1-2. The mutual identity of the general and the particular	109

	3-4. Explanation of the authentic words	111

	5-6. Explanation as to how one and the same thing can be called both existent and non-existent	113

	7. Statement as to how difference and sameness can reside in one and the same thing	116

	8. The discussion of the oneness or otherwise of a substance and its attributes. The author first of all mentions the view-point of his opponent	117

	9-15. With a view to refute his opponent the author first of all tries to establish an identity between attributes and transfromations of a substance	119

	16-18. Arguments of the person who regards a substance and its qualities as absolutely identical	125

	19. Objection of the author	126

	20. The person holding the view of absolute identity defends his own position	127

	21. Author’s reply	127

	22. Argument of the complete identity and its refutation by the author	128

	23-24. Refutation of the view which holds that the substance and its quality are absolutely different	133

	25-26. The aim of the above discussion	136

	27-28. The statement of the all-embracing range of this doctrine of Anekanta	137

	29-31. The application of the view of Anekanta in respect to the objects (Prameyas)	140

	32-34. Different kinds of creation and destruction of a substance	142

	35-37. Discussion of time-distinction etc. of origination, destruction, and permanence	148

	38-42. Discussion of Dravyotpada according to Vaiseiska	152

	43-45. Distinction between dogmatic and rational scriptures	159

	46-49. Discussion of Naya-vada	163

	50-52. Difference between Ekanta and Anekanta standpoints in the case of Karya (Effect)	168

	53. Theories of causation are false if they are based on Ekanta view-point and true if they are grounded on Anekanta	172

	54-55. Invalidity of Nastitva etc six theories as regards soul	173

	56-59. Faults liable to crop up in the debate due to the absence of Anekanta Drsti	175

	60. A proper method to make an exposition of a Tattva (Reality)	178

	61-62. Faults in a Sutra which is taken as perfect	178

	63. Important merits for the exposition of a Sastric lore	179

	64-65. Statement as to what should be done for the attainment of perfect knowledge of the realities	180

	66-67. Statement of faults which find place in outward show without serious thinking	182

	68. Knowledge alone or practice alone is not wanted	183

	69. Conclusion	184





